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Hadîth Qudsî (Sacred Hadith) are 
those Sayings of the Prophet 
Muhammad divinely communicated to 
him, though the actual wording need 
not necessarily be that of the 
Almighty. 

The present collection has been 
compiled from all the available books 
of Hadith. The forty chosen are all 
well authenticated and present many 
of the doctrinal, devotional and ethical 
elements of Islam. A scholarly 
introduction deals fully with the 
subject and shows the way in which 
Sacred Hadith differ from the Holy 
Qur’ãn and Prophetic Hadith. 

The selection and translations have 
been made by two scholars whose 
previous translation of an-Nawawi’s 
Forty Hadith gained wide approval for 
its accuracy and readability. The 
present book, a companion volume to 
an-Nawawi’s Forty Hadith, has been 
printed in similar format, with the 
orginal Arabic text given alongside the 
English translation. 
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INTRODUCTION 


T'he present book, a selection of Hadith (JudsT' (i, e. 
the Sayings of the Prophet Muhammad as revealed to 
him by the Almighty) with a translation into English, is a 
companion volume to our translation of the Forty 
Hadith of the Imãm an -Nawawî.We thought it might 
be useful to preface the book with a short study about 
Hadith Qudsi (Sacred Hadith ), their source books, the 
subjects treated, and the considerations taken into 
account when making our selection and preparing the 
translation. 


Sacred Hadith are so named because, unlike the 
majority of Hadith which are Prophetic Hadith, their 
authority (Sanad) is traced back not to the Prophet but to 
the Almighty. The epithets rabbanî and ilahî are also 
applied to them, both words giving the meaning of 
‘divine’. 

Among the many definitions given by early Muslim 

l1. Hadith, often rendered as "Traditions"’, are the recorded words, actions and 
sanctions of the Prophet Muhammad. The Arabic plural of the word jadîth 
is ã ladtth We have treated it as an English collective noun and have therefore 
not supplied it with the diacritical marks required by the rules of transliteration. 
In like manner we have preferred, in the title of the book, to retain the word 
“qudsi”, it being a religious term, rather than to use its English equivalent. The 


meaning ofthe word qudsî is “sacred” or “divine” and throughout the Introduction 
We have employed the term Sacred Hadith. 7 


scholars to Sacred Hadith is that of as-Sayyid ash-Sharîf 
al-Jurjanî (died 816 A.H.) in his lexicon At-Ta Srîfat 
where he says: “A Sacred Hadith is, as to the meaning, 
from Allah the Almighty; as to the wording, it is from the 
Messenger of Allah, may the blessings and peace of Allah 
be upon him. It is that which Allah the Almighty has 
communicated to His Prophet through revelation or in 
dream, and he, peace be upon him, has communicated it 
in his own words. Thus the Qur?an is superior to it 
because, besides being revealed, it is His wording.” 


A more comprehensive definition is provided by a 
later scholar, al-Mulla Ali ibn Muhammad al-Qarı, the 
Hanafi jurisprudent (died 1016 A.H.) in which he says of 
Sacred Hadith that “it is that which is related by the 
foremost of relaters and the most reliable of authorities, 
the best of blessings and salutations be upon him, from 
Allah, may He be glorified, sometimes through the 
medium of Gabriel, upon whom be blessings and peace, 
and sometimes by revelation, inspiration and dreams, 
Allah having entrusted to him the expressing of it in such 
words as he wished. It differs from the Holy Qur?aãn in 
that the revelation of the latter was only through the 
medium of the Upright Soul' and is restricted to the 
wording specifically revealed from the Preserved Tablet, 
which was then passed on by tawatur?, absolutely 


1. i.e. Gabriel. 


2. A technical word meaning “the passing on or transmitting by groups of men” i.e. 
rather than by individuals.The manner in which the Quran was recorded was by 
tawalur, while the majority of the Prophet's Hadith were passed on through 
chains of afad (individuals). 
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unchanged in every generation, age and time. Many and 
well known are the consequences that flow from this: that 
[unlike the Holy Quran] Sacred Hadith are not 
acceptable for recitation in one’s prayers; they are not 
forbidden to be touched or read by one who is in a state of 
ritual impurity, or by a menstruating woman or one 
confined to childbed; if repudiated, such repudiation 
does not result in the person so doing being guilty of 
unbelief; and they are not characterised by the attribute 
of inimitability.”' 


It can thus be seen that, when dealing with Sacred 
Hadith, Muslim scholars throughout the ages have 
concerned themselves with clarifying the following four 
issues: 


l. The distinction to be made between Sacred 
Hadith and Prophetic Hadith 


As previously stated, the chain of authorities in the 
latter ends with the Prophet, while in Sacred Hadith the 
final attribution is to the Almighty. Generally, therefore, 
Sacred Hadith are to be found recorded in the first 
person. This does not of course mean that Prophetic 
Hadith are not based on divine inspiration, for it is said 
in the Holy Qur?’an?: “He does not speak by whim, 


1. Among other definitions given by Muslim scholars are those of al-Husayn ibn 
Muhammad a{-Tîbî (died 743 A.H.), Muhammad ibn Yüsuf al-Kirmãnî, the 
commentator on al-Bukhãrî (died 786 A.H.), Ibn Hajar al- Haytamî, the 
commentator on an-Nawawî’s al-Arba®in (diced 974 A.H.)Jand Muhammad ibn 
‘Allan aşDiddîçî, the Shafî“î scholar and commentator on Riyûg aş-Şalihîn 
(died 1057 A.H.). 

2. Chapter 53, verse 3. 
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2. The distinction to be made between Sacred 
Hadith and the Holy Quran 


As indicated by al-Mullãa al-Qarı in the above 
quotation, the Holy Qur?an has been handed on down 
the centuries in its revealed wording by tawatur whereas 
Sacred Hadith have been transmitted in versions 
recorded by chains of individuals (ahad). Sacred 
Hadith, moreover, are subject, in regard to establishing 
their authenticity, to the same stringent rules as are 
Prophetic Hadith, being regarded as sound and good or 
as weak and of doubtful authenticity according to 
whether they comply with the demands of these rules. 


Minor differences between Sacred Hadith and the 
Holy Quran, additional to those given by al-Qãrî, 
include the fact that the Holy Quran is divided into 
chapters and verses; that he who recites it is rewarded 
tenfold for every letter recited'; that the Almighty has 
promised that it will be preserved from change and 
alteration;? also that, when quoted from, the exact words 
should be given and not merely the meaning. 

3. Whether the divine nature of Sacred Hadith 
extends both to the wording and the meaning 


Scholars are divided in their opinions, some holding 


1. See the Prophetic Hadith which says: "He who recites a letter from the Book of 
Allah will have a blessing, each blessing being as ten.” It was related by 
at-Tirmidhî, who said it was a good and sound Hadith. 


2. See Quran, Chapter 15, Verse 9 which reads: "Truly We have revealed the 
Scripture and truly We shall preserve it.". 


10. 


that both the meaning and the wording are from Allah 
the Almighty, supporting their view by the fact that 
Sacred Hadith are clearly ascribed to the Almighty, 
being called sacred or divine, also that the words of a 
Sacred Hadith are generally given in the first person. 
Other scholars interpret the same facts as showing that 
while the meaning is from Allah the Almighty, the actual 
wording is from the Prophet, duly authorised by the 
Almighty to provide the wording. Thus Sacred Hadith 
difler from the Holy Quran in not possessing the 
attribute of inimitability, are capable of having 
variations in wording, and when being quoted the 
meaning may at times be given without necessarily 
giving the exact words. 


With both schools in agreement that the meaning is 
from the Almighty, the divergence of thought between 
them regarding the wording consists in effect in the first 
holding the belief that the actual wording has been 
revealed, while the second school holds that it has been 
inspired. The difference is thus relatively slight. 


4. The forms in which Sacred Hadith are 
recorded 


Two main forms have been singled out by scholars 
for relating Sacred Hadith: the first—and that preferred 
by early Muslim scholars—being that the Sacred Hadith 
should start with the words “The Prophet, may the 
blessings and peace of Allah be upon him, says from 
among the sayings he relates from his Lord, may He be 
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glorified”, while the second form opens with the words 
“Allah the Almighty has said, from among the sayings 
related from Him by the Messenger of Allah, may the 
blessings and peace of Allah be upon him.” The meaning 
is one and the same. 


However, a study of Sacred Hadith reveals that they 
can also assume the following forms: 


l. The Hadith starts with the words “The 
Messenger of Allah, may the blessings and peace of Allah 
be upon him, said that Allah, may He be glorified, said”. 
This is a commonly used form’. 


9. The words of the Almighty are given in a form 
other than that of speech, as for instance in the Hadith 
where the words "My mercy prevails over My wrath” 
take the form of writing and clearly refer to the 
Almighty. 


3. Where the Hadith is not sacred {rom beginning to 
end but in which the sacred portion is clearly ascribed to 
the Almighty and follows introductory words by the 
Prophet explainîng the particular circumstances in 
which the Hadith is being related’. 


4. The sacred portion ofthe Hadith is given within 
the whole Hadith and is ascribed to the Almighty in an 


1. See Hadith 2 in the present collection, 

2. See Hadith 1 in the present collection, A similar instance is the Hadith given by 
Muslim which reads: “Allah the Almighty revealed to me: You should behave 
humbly so that no one is haughty towards another and no one op presses another.” 
See, too, Hadith 39 of this collection, 

3. See Hadith 7 in the present collection. 
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indirect manner e.g. by being introduced by some such 
words as “it is said” ', it being clear from the context that 
the words that follow are those of the Almighty or are 
given at His bidding. Also the fact that the Arabic word 
‘“yughfar” (it is forgiven), which occurs in the same 
Hadith, is given in the passive voice, is a sure indication 
that in both instances reference is being made to the 
Almighty. 


Of all these six forms, therefore, the first two 
traditional forms, together with the form “He said, may 
the blessings and peace of Allah be upon him, that Allah, 
may He be glorified, said” are employed when the 
Hadith is wholly sacred from beginning to end. The 
remaining forms are used in all other cases. All .these 
forms are described as sacred owing to the presence in 
them of at least a phrase that is ascribed to the Almighty. 


Sources and collections of Sacred Hadith 


Sacred Hadith were not treated any differently from 
Prophetic Hadith in respect ofthe manner in which they 
were collected, tested and committed to writing. We thus 
find that the recognised books of Hadith are the sole 
sources of both types of Hadith, Sacred and Prophetic, 
no distinction being made between them and both being 
included under the classifications chosen by the 
compiler, apart from the particular formulae used in 
introducing Sacred Hadith and which have been 
referred to. It would seem that collections of Sacred 


1. See Hadith 20 in the present collection. 
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Hadith as such were compiled only at a much later date. 
Such collections are not numerous and, to the best of our 
knowledge, comprise the following: 


1. Kitab mishkët al-anwar fîma ruwiya “an Allahi 
subhûnahu min al-akhbar by Shaykh Muhyî ° d-dîin ibn 
al-“Arabî (died 638 A.H. ). The book contains a hundred 
and one Sacred Hadith and was printed in 1346 A.H. 
(1927 A.D.) in Aleppo. It may well be that this is the 
book referred to by Ibn Hajar al-Haytamî in his A/-Fath 
al-mubîn jT sharh al-Arbaîn when he says: “The Sacred 
Hadith are more than a hundred and have been collected 
in a large volume”—though Ibn al-Arabî’s 101 Hadith 
can scarcely be said to constitute a large volume. 


2. In his books Jam al-Jawami®, otherwise known as 
Al-Jami® al-Kabîr and Al-Jami® aş-Şaghîr, Jalalu *d-din 
as-Suyüûtî (died 911 A.H.) groups Sacred Hadith 
separately from Prophetic Hadith; this is due to the fact 
that the contents of the two books are arranged in 
alphabetical order and that those Sacred Hadith that 
begin with the phrase qala °llZhu “azga wa Jalla appear 
under the letter “Q” (qaf). Sixty-six Sacred Hadith are 
given in Al-Jami® aş-Şaghir and a hundred and 
thirty-three in Jam al-Jawûmi®. 

3. Al-Ahûdîth al-Qudsiyyah al-Arbaintyyah by 
Mulla “Alî al-Qarî (died 1016 A.H.). As its title 
indicates the book contains forty Sacred Hadith selected 
by the author; it was printed in Istanbul in 1316 A.H. 
(1898 A.D.) and again in Aleppo in 1346 A.H. (1937 
A.D.) 
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-. Al-Ithafat as-Saniyyah bil -Ahadîth al-Qudsiyyah 
by “Abd ar-Ra?üf al-Munawi (died 1031 A.H.), which 
contains 272 Hadith arranged in alphabetical order. 
It has been printed in Cairo several times. 


5. Al-Ithafat as-Saniyyah f1 °1-Ahadîth al-Qudsiyyah 
by Muhammad ibn Mahmüd at-T'arabzüni al-Madanî, 
the Hanafî jurisprudent who died in the year 1200 A.H. 
(1795 A.D.) and is a different book from that of 
al-Munawî’s al-Ithafat as-Saniyyah. Al-Madanî refers to 
the fact that he had read the collections of both as-Suyüti 
and al-Munawî and had quoted from them'. It appears 
that the compiler attempted in his collection to bring 
together all the Sacred Hadith known to him; while his 
collection includes no less than 863 Hadith, he states that 
“a thorough search would lay claim to more than this.” 
However, the number contained in the collection 
includes numerous repetitions owing to the different 
versions given. 


The compiler took the liberty of including in his 
collection a number of weak Hadith and even some 
which would be regarded by meticulous scholars as 
spurious; he does, however, draw attention to such 
instances. 


1. Muhammad al-Madanî: Al-Ithafat as-Saniyyah f7°1-Ahadtth al-Qudsiyyah , page 
39, Hyderabad edition of 1358 A.H. 

. 1bid., page 187. 

„ Ibid., see for example the following Hadith: Numbers 110, 200, 201, 213, 316 and 
327. 
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The collection was printed twice in Hyderabad, in 
1323 A.H. (1905 A.D.) and again in 1358 A.H. (1939 
A.D. ); it was also recently printed in Cairo in 1387 A.H. 
(1967 A.D.). 


6. In 1389 A.H. (1969 A.D.) a large collection of 
Sacred Hadith appeared in two volumes under the title 
Al-Ahûadîth al-Qudstyyah. Compiled by the Committee of 
the Quran and Hadith ofthe Higher Council for Islamic 
Affairs in Egypt, the publication contains all the Sacred 
Hadith to be found in the six canonical collections’ and 
in Mûãlik’s al-Muwatta”. It is the most complete and 
reliable collection to date”, containing as it does four 
hundred Sacred Hadith with different variants where 
they occur. 


Subject matter of Sacred Hadith 
The subject matter of Sacred Hadith“ is, by its 
nature, restricted, both by reason of the limited number 


l1. The collections compiled by al-Bukhãrî, Muslim, at-Tirmidhî, Abû Dãwüd. 
an-Nasãî and Ibn Mãjah. 

2. Ifina future edition the collection were to include, together with due verification, 
additional Sacred Hadith to be found in the Musnad of Ahmad ibn Hanbal and 
other sources, the work could be regarded as truly comprehensive. 


3. In 1397 (1978 A.D.) Muştafê Ashür began publishing in Cairo a collection under 
the title “ Al-Afadîth al-Qudsiyah™”. Up to the present four short volumes have 
appeared containing 60 Hadith, The collection is attributed to the Imam 
an-Nawawî, though in fact the Imam an-Nawawî compiled no work with such a 
title; the book merely consists, as mentioned by the compiler himself, of Sacred 
Hadith extracted from the §Şahîh of Muslim with an-Nawawî’s commentary, 
together with some additions. 

4. See: 

Ahmad ash-Sharabãşî: Ada) al-Ahddîth al-Qudsiyyah. Ash-Sha®b Press, Cairo 1969. 
Sha“bãn Muhammad Ismã fil: A/-AhãdRA al-Qudstyyah wa manzilatuha f° t-Tashrî® . 
W.A. Graham, Divine Word ard Prophetic Word in Early Islam, pp. 95-101, Mouton, 
1977. 
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of such Hadith and because of the divine utterances by 
which they are uniquely characterised and which confine 
them to particular domains to which they appear best 
suited. 


Itis possible, from an examination ofthem, to group 
the subject matter of Sacred Hadith under the following 
main headings: 


1. Affirmation of the doctrine of Unity and being on 
one’s guard against forms of polytheism and scepticism; 
revealing the majesty of the Creator and of His 
uniqueness in possessing the qualities of perfection and 
sublimity; and the furthering of right intention and 
sincerity when turning to the Almighty. 


2. The proper discharge of religious observances, 
both those ordained and those recommended—including 
prayer, fasting, zakat', pilgrimage, dhikr* and 
supererogatory works — with due devotion, humility 
and lack of self-interest. 


3. The attainment of proper standards of morality 
and virtue; kindness towards one’s relatives; good 
behaviour towards people in general; affection for the 
pious; and enjoining that which is good and censuring 
that which is objectionable. 


4. Self-dedication to the cause of Allahthrough 


!- An annual tax levied on a man’s capital wealth. 
2, The repetition of formulae in praise of the Almighty. 
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acceptance of such destiny as He has ordained; making 
oneselfready to meet Him; and willingness to give one’s 
life and all that is dear to one in obedience to Him. 


5. Preparation for the Day of Reckoning, with its 
rewards and punishments, through continual 
repentance and asking for His mercy; combining fear 
and hope; beseeching His pardon through such good 
deeds as one may have performed and through such 
intercession as He permits; total confidence in His 
abounding mercy which prevails over His wrath and 
enfolds His servants. 


It is possible to generalise about the subject matter 
of Sacred Hadith and to say that they clarify the 
meanings of the Divinity and servitude to Him in its 
various aspects, particularly in the fields of belief, 
worship and conduct. They scarcely go beyond this 
domain into such areas as legislation, civil and 
commercial practices and the like, all of which are 
treated elsewhere, notably in the Quran and Prophetic 
Hadith. 


The style of Sacred Hadith is in keeping with its 
subject matter and can be said to take the form usually 
of direct expression, either by way of divine injunctions 
from the Almighty to His servants, or through verbal 
exchanges between Him ana them, with spiritual 
guidance as their aim, or through such other forms of 
expression as will strengthen the bond between the 
Almighty and His servants. Whatever the form they 
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take, the style of Sacred Hadith is invariably sublime, 
spiritual and deeply moving. 


This is no doubt one of the reasons that has caused 
authors of books of at-Targhid wa °t-Tarhtb i.e. of 
encouragement and admonition in religious matters, 
and of devotional and mystical works, to quote copiously 
from Sacred Hadith. Some, however, in doing so, have 
fallen into the error of failing to check the soundness of 
such Hadith and cite examples that are either weak or 
spurious when they could have made their choice from 
the corpus of those whose soundness has been 
established. 


‘The present coilection 


During the last decade Sacred Hadith have 
attracted considerable attention: anthologies have been 
made of the Sacred Hadith to be found in the general 
books of Hadith, as previously mentioned; old 
collections that had been out of print have been 
reprinted; studies have been written about Sacred 
Hadith, their competence as authorities in religious 
matters and their validity as proofs in legal argument, or 
about the guidance and instruction they contain; and 
translations of them into other languages have been 
made for the benefit ofthose who do not know Arabic. In 
all thesc fields, however, there is still scope for further 
effort, and we have thus been encouraged to produce the 
present collection of a number of sound Sacred Hadith, 
together with a translation into English of their 
meanings. In the preparation of it the following 
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considerations have been taken into account: 


a.)that the number should be confined to forty, 
thereby following the practice ofother compilers of short 
selections of Hadith who took as a guide the words ofthe 
Prophet (may the blessings and peace of Allah be upon 
him): “Whosoever memorises and preserves for my 
People forty Hadith relating to their religion, Allah will 
resurrect him on the Day of Resurrection in the company 
of jurists and religious scholars”. It was moreover felt 
that a reasonably limited number would provide an 
easier introduction to the subject for those studying it 
and would encourage them to extend their readings in it 
further, and that a judicious selection of forty Hadith 
would none the less adequately cover a number of 
religious fundamentals, 


P') that great care be taken in checking the Hadith 
chosen so that the collection might contain only those 
that were ofsound authority. Thus, among those chosen 
are thirty-four Hadith that are to be found in either one 
or both of the Şafhîhs of al-Bukharı and Muslim, while 
the remaining six, duly authenticated, are to be found in 
the other well known collections; such authentication is, 
where applicable, referred to in a note to the Arabic text 
of the particular Hadith. 


When a Hadith is to be found in more than one 
source, as is mostly the case, we have first given the 
source from which we have taken the version used and 
have then mentioned the other sources in which it 
appears. 
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c.) that the Hadith chosen should patently possess 
the characteristic of being sacred, either by the text being 
sacred from beginning to end, or by the presence within 
the Hadith of a phrase that is sacred. 


d.) that the Hadith chosen should as far as possible 
illustrate the various subjects covered by Sacred Hadith 
so that the reader may gain a general idea oftheir nature 
and the guidance they provide. 


The Hadith have been arranged according to 
subject matter, starting with those dealing with faith and 
followed by those relating to religious observances, 
virtuous qualities and actions, martyrdom and 
forbearance towards what Allah has decreed, repentance 
and the asking of His mercy, and, finally, those Hadith 
that are concerned with the Day of Reckoning. The 
volume both opens and closes with Hadith that tell of the 
mercy and favour of Allah. 


We were further encouraged to produce the present 
collection, together with a translation, by the fact that, to 
the best of our knowledge, only two books of Sacred 
Hadith have been produced in English translation. 
These are: 


1. Hadees-e-Qudsi, selected by Maulana Ahmad 
Saeed Dehlvi and translated, apparently from the Urdu, 
by Mohammad Salman. It was printed in India in 1972 
and again in 1976. Containing only the English 
translations, the Hadith vary in the degree of their 
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authenticity, some of them being weak. The translation 
is in need of proof-correcting and revision. 


2. The third section of Dr. William Graham’s 
Divine Word and Prophetic Word in Early Islam . It 
contains ninety Hadith in translation, together with the 
original texts. While the Hadith vary in their degrees of 
authenticity, they are all clearly traced back to their 
original sources. The book was published in America in 
1977. 


In translating the Hadith in the present collection 
we have followed the same procedure adopted with 
an-Nawawli’s Forty Hadith, namely that we co-operate 
together, each one of us complementing the work of the 
other and acting as a check on him. This system has, we 
hope, helped in our attempts at attaining accuracy and 
precision; in undertaking the translation we have 
consulted the most reliable commentaries. At the same 
time we have striven to provide a readable English 
rendering. 


In our translation of the meanings of the Sacred 
Hadith we have adhered closely to the original. When 
forced to depart slightly from a strictly literal rendering, 
we have indicated this in a footnote; when we felt obliged 
to add words to the English translation for the sake of 
style or clarity, we have enclosed such additions in 
square brackets. The word “Allah” has been retained 
and has not been translated as “God”; certain religious 
terms such as zakût and dhikr have also been retained and 
explanatory notes supplied. 
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The original Arabic text has been printed alongside 
the English translation for ease of reference. The 
footnotes have been kept to a minimum. 


It is our hope that we have been able to provide the 
Arabic reader, as also readers of English, be they Muslim 
or non-Muslim, with a collection of authenticated 
Sacred Hadith which will serve them as an introduction 
to this branch of devotional literature and will encourage 
them to acquaint themselves further with it. 


May the Almighty make it possible for us to 
complete the other similar translations in the field of 
Hadith that we wish to carry out. 


Praise be to Allah, Lord of the worlds. 


Abu Dhabi on Ist Muharram 1400 A,H. 
20th November 1979 A.D. 


Ezzeddin Ibrahim 
Denys Johnson-Davies (Abdul Wadoud) 
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الحمد لله »> والصلاة والسلام على سيدنا رسول الله > وعلى آله 
وصحبه ومن والاه » وبعد . 

فهذه مجموعة ختارة من الأحاديث القدسية ¢ نقدمهامع ترجمة 
لعانبها إلى اللغة الإنجليزية » بنفس الطريقة التي اتبعناها من قبل عند 
تقدمة ( الأربعين النووية ) للامام النووي . 

ولعله من المفيد 0 أن نقدم بین يدي هذه اللجموعة ( دراسة 
ختصرة عن معنی الحديث القدسي »> ومصادره وکتہه ¢ والموضرعات 
التي يدور حوها » ثم نبين الأعتبارات التي روعيت في اختيار 
الأحاديث واعداد الترهة ٤‏ 
معنى الحديث القدسي : 

الحديث القدسي »> هو صرب خاص من الأحاديث التي تروی 
عن النبي يا > فیسندها إلى الله عز وجل . وسبب هذا الاسناد 
اکتسبتٹت هذه الآأحاديث صفة القدسية ¢ وف اقا ف 
السب الأحاديث الالمية ٠‏ والأحاديث الربانية . 
والأقوال القدية والمتأخرة التي تستأهل الاشارة . 
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فمن أقدم هذه التعريفات » ما أورده السيد الشريف الجرجاني 
ا لمتوفى سنة ١١۸ه‏ في كتابه ( التعريفات ) » إذيقول“ : ر« الحديث 
القدسي : هو من حيث المعنى من عند الله تعالى » ومن حيث اللفظ 
من رسول الله ئا LSE SL o‏ 
فأخبر عليه السلام عن ذلك بعبارة نفسه . فالقرآن مفضّل عليه لأن 
لفظه منرّل أيضاً» . 

ومن التعريفات المتأاخحرة قول الملاً علي بن محمد القاري الفقيه 
الحنفي المتوفى سنة ١١١٠م‏ في مقدمة مجموعته ( الأحاديث القدسية 
الأربعينية )“ : الحديث القدسي هو ما « يرويه صدر الرواة وبدر 
الثقات » عليه أفضل الصلوات وأكمل التحيات » عن الله تبارك 
وتعالى » > تارة بواسطة جبريل عليه الصلاة والسلام » وتارة بالوحي 
والاإ مام والمنام ؛ مفوضاً إليه التعبير بأي عبارة شاء من أنواع ٠‏ 
وهي تغاير القرآن الحميد والفرقان المجيد : بأن نزوله لا يكون إلا 
بواسطة الروح الأمين » ويكون مقيدا باللفظ النزل من اللوح ٠‏ 
على وجه التعيين » ثم يكون نقله متواترا قطعياً في كل طبقة وعصر 
وحين . ويتفرع عليه فروع كثيرة عند العلماء بها شهيرة : منها عدم 
صححة الصلاة بقراءة الأحاديث القدسية »> ومنها عدم حرمة مسها 
وقراءتها للجنب والحائض والنفساء » ومنها عدم كفر جاحدها » ومنها 
عدم تعلق الاعجاز بها» . 


کیت او ف و ت ر : ( التعريفات ) ص ٤١‏ . الىدار التونسية 
للنشر . تونس ۱۹۷۱م 

(۲) ملا علي القاري : ( الأحاديث القدسية الأربعينية ) ص ۲ . المطبعة العلمية . حلب 
۷ م . 
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. ومع هذين التعريفين تعريفات وأقوال أخرى قديمة ومتأخرة » لا 
تکاد تخرج في مضمونہا عہا ذکر . منها تعريفات الحسين بن محمد 
الطيبي المتوف سنة ۷٤۳‏ ه » ومحمد بن يوسف الكرماني شارح 
البخاري المتوف سنة ١ه‏ » وابن حجر الميتمي شارح الأربجين 
النووية المتوفى سنة ٩۷١‏ ه » وحمد بن علان الصديقى الشافعى 
شارح رياض الصالحين المتوفى سنة ٠٠١۷‏ » وغيرهم . ۰ 

وقد حرص العلماء من قديم على تجلية معنى الحديث القدسي » 
بايضاح أربعة أمور : 

١‏ - التمييز بين الحديث القدسي والحديث النبوي : فالنبوي ينتهي 
سنده إلى الرسول بها » بين يرتفع سند القدسي إلى الله عز وجل » 
فالقول فيه له جل جلاله . وكثيراً ما يكون بضمبر المتكلم > کا في 
حدیث رد بم الظلم CE‏ 


e 


کک E‏ 
0( 
عن اوی 4 


o‏ القدسي والقرآن الكريم : وقد بين اللا 
علي القاري في النص الذي مر سابقاً أن القرآن الكريم منقول بلفظه 


. ۷-١ انظر : المجلس الأعلى للشؤون الاسلامية : ( الأحاديث القدسية ) ج٠ ص‎ )١( 
. القاهرة ۱۹۹۹ م‎ 

- محمد بن علان الصديقي : ( كتاب دليل الفالحين لطرق رياض الصالحين ) ج٠‏ ص 
۲١۱ ۰٤‏ . دار الكتاب العربي . بیروت , 

-د . شعبان محمد اسماعيل : ( الأحاديث القدسية ومنزلتها في التشريع ) ص ۲۸ . القاهرة 
۸ھ . 
(۲) سورة النجم : اية ۳ وانظر فيها تفسير ابن كثير. 
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امنزل بالتواتر القطمي على مر العصور . أما الحديث القدسي فمنقول 
برواية الآحاد . ويخضع في eng aN‏ 
سائر أحاديث الآحاد» فيْصَحح أو يُحَسّن أو يُضعف وفقاً لتلك 


القواعد . 
ومن الفروق الفرعية e‏ العلماء ¢ PRE‏ 
القاري » أن القرآن الكريم مقسّم ہم إلى سور وآیات » وآن قارئه یثاب 


I 


التغيير والتبديل' ا« وأنه لا یر وی بالعنی ولا يبت شيء من ذلك 
للحديث القدسي . 


رافظ E Ua.‏ أن المعنی رالانا 
ھا ن الله » ويحتجون لذلك بان الأحاديث اة رة 
صراحة إلى الله عز وجل » وبتسميتها قدسية وإلهية وربانية » 
وبورود الخطاب فيها بصيغة المتكلم 4 ومنهم من یری أن المعنى 
وحده من الله لنفس هذه الأسباب ¢ وأما التعبير فهو من الرسول ي 
بتفويض من الله . وبذلك جاءت عبارة الأحاديث غير معجزةء وقابلة 
لاختلاف الرواية ¢ وجائزة الرواية بالمعنی : 

على أن هذا الاختلاف غير خطير » فما دام الاتفاق قائماً على أن 
)١(‏ إشارة إلى قوله ممن قرا حرفا من كتاب الله » لَه حَسَنة والْحَسنة بعر أمثالها. لا اقول 
الم حرف ولْكنْ الف حرف ولام حرف وميم حَرْف» الترمذي. وقال حدیٹ حسن صحیح 
(۲) إشارة إلى قوله تعالى إنّا نحن نرا الذَكُرّ. وإنا لَه أحافظون الحجر: .٩‏ 
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المعنى من الله ٤‏ وعلى ارتفاع اران التعبير اللفظي › 
لا أن يكون التعبير قد أجري على لسان الرسول 
الأمين لا أو جری › إما بالهام واما بتوفيق 
لرواية هذه الأحاديث صورتین : إحداهما > وهي المفضلة لدی 
فيما يرويه عن ربه غز وجل » » والثانية هي أن يقال : « قال الله 
تعالی « فما رواه عنه رسول الله ار » والمعنى واحد 0 

على أن المتتبع للأحاديث القدسية في كتب الحديث » يجد أن 
لھا » بالإضافة إلى هاتين الصورتين الصور الأخحرى الآتية : 

١‏ - أن يصدر الحديث بعبارة « قال رسول الله ية » قال الله عز 
وجل » - ثم پورد الحدیث » وهو کثیر ۱ . 

۲ - أن يرد كلام الله تعالى في الحديث موصوفاً بعبارة غير القول » 
كما في حديث مسلم « لما قضّى الله احق » كنب في تابه على 
نفسه » فهو موضوع عنده : إن رحمتي تعيب غَضبي »0 . وورود 
النص بصيخة المتكلم > قطعي الدلالة في النسبة | إلى الله تعالى . 

٣‏ آلا یکون الحدیث قدسياً من أوله إلى آخره » بل يرد فيه الجزء 
القدسي صريحاً في النسبة إلى الله » ولكن بعد كلام للنبي 4لا % 
0 انظر مثلاً الحديث الثاني من هذه اا 
(۲) الحديث الأول من هذه المجموعة . ومن ذلك أيضاً حديث مسللم « إن الله تعالى أوْحى الي 
أن تواضعُوا حتى لا يَفَْرَ أحد على حار » ولا بغي اح على أحد » مسلم : ج٩‏ ص ۷۱۸ . 
فكلام الله في الحديث الأول مقدم بلفظ ( كَتّبً ) » وفي الثاني بلفظ ( أَوْحى ).وانظر الحديث 
التاسم والثلائين من هذه المجموعة . 

ا کا 0 


N CT‏ شظية 
الجبل ‏ يُؤذن بالصلاة وبصي EEN‏ ارال 


عبلری هذا . . الحديث )0 


٤‏ - أن يرد الجزء القدسي » ضمن الحديث كماذكر » ولكن 
yT‏ 
کما في حدیث مسلم ١‏ قال 5ال e‏ 
TT ETS‏ 
الحديث »" فبالرغم من عبارة ( يقال ) المبنية للمجهول › فان 
السياق يدل على أن القول لله تعالی ٤‏ أو بأمره ن ویو کده ورود 
( يفرح بالنتاء ا للمجهول ايضا قبل ذلك > والمفرة من الله 
وحده 6( 

ویمکن الجمسع بين هذه الصسور الأربع ٤‏ والصورتين 
المشهورتين لماكو قلا > بان هاتین الصورتين › هما 
الواردتان في الأحاديث التي يرد نصها قدسياً من أوله | إلى آخره“ 
اديت العام ب ن الجمرةة 
(۲) الحديث العشرون من هذه المجموعة . 
(۳) ومما يجري هذا المجرى عبارة ( نادى مناد ) أو ( نودي ) بالبناء للمجهول » ويدل السياق 


على أن النداء ء بأمر من الله تعالى أو من قبله . انظر ابن ماجه : حدیٹ رقم ۳ ١‏ ومسند 
أحمد ا 


a من هذه‎ SS 
. قدسي بلا حلاف‎ 


29 


بالاضافة | إلى صورة « قال ل : قال الله عز وجل » آما الصور 
الاه دد فد راك . وقد وصفت جميع هله الصور 
والصيغ بوصف التقديس لاحتوائها جميعاً على عبارة معزوة إلى الله 
تعالیى . 

مصادر الأحاديث القدسية وكتبها : 

عوملت الأحاديث القدسية من حيث الجمع » والتمحيص › 
والتدوين معاملة سائر الأحاديث النبوية » وبذلك تعتبر كتب الحديث 
المعتمدة هي مصادرها الوحيدة » ترد في ثناياها » وفقاً لتبويبها » ولا 
تتميز عنها إلا بورودها وفقاً لاإاحدى صيغها المعروفة . 

ولا نعلم أن هذه الأحاديث قد تميزت بجمع مستقل في فترة 
التدوين الأولى للتراث النبوي » وإنما ظهر ذلك في زمن متأخر . وما 
وصل إليه علمنا من مجموعات الأحاديث القدسية المستقلة التي 
طبعت هو ما يلي : 

١‏ - « كتاب مشكاة الأنوار » فيما روي عن الله سبحانه من 
الأخبار » للشيخ محيي الدين ب بن العربي المتوفى سنة ۳۸ ه . وقد 
اشتمل الكتاب على مائة وواحد من الأحاديث القدسية › وطبع سلة 
۳ھ 4۹۲۷ م ) في حلب . وقد يكون هذا الكتاب هو ما أشار 
إليه ابن حجر الهيتمي في ( الفتح المبين في شرح الأربعين ) بقوله 
» القدسية أكثر من مائة » وقد جمعها بعضهم في جزء كبير ٠٠‏ » وإن 
كانت المائة لا تشكل جزءا كبيراً . 


(1) ابن حجر الميتمي : ( الفتح البین ) . ص ۲١۱‏ . دار الكتب العلمية . بیروت ۱۹۷۸ م 
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۲- في ( جمع الجوامع/ الجامع الكبير ) و( الجامع الصغير ) لحلال 
الدين السيوطي المتوفى سنة ٩۱١‏ ه » تمييز للأحاديث القدسية اقتضته 
وره ترت لكان وفقا للحروف اهجائية . إذ ترد هذه 
الأحاديث تحت حرف القاف ميدوءة بعبارة ( قال الله عز وجل ) أو 
نحوها . وني الجامع الصغيرمنها ستة وستّون حديفا( ٠١‏ > وفي جمع 
الجوامع مائة وثلاثة وثلاثون حديثاًا ٠"‏ : 


۳ - « الأحاديث القدسية الأربعينية » للملا علي القارى المتوفى 
سنة ١١١٠ه‏ . وهي كما يدل عليه عنوانها اکن دة ف 
اخحتارها المؤلف . وطبعت في الأستانة سنة ۹ھ( ۱۸۹۸ م) ثم 
في حلب سنة ١٤۱۳ھ‏ ( ۱۹۲۷ م) . 


٤‏ « الاتحافات السنية بالأحاديث القدسية » لعبد الرؤوف 
المناوي المتوفى سنة ٠٠۳١‏ ه وتحتوي على ۲۷۲ حديثاً مرتبة على 
حر وف الهجاء . وطبعت فى القاهرة عدة مرات . 


٥‏ « الاتحافات السنية في الأحاديث القدسية » لمحمد بن 
محمود الطّرَّبُزوني المدني الفقيه الحنفي المتوفى سنة ١٠٠٠ه‏ 
۱۷۹٩ (‏ م)» وهي غير ( الاتحافات السنية ) للمناري . وقد أشار 
المدني إلى أنه قد اطلع على ما جمعه السيوطي والمناوي ونقل 


)١(‏ عبد الرؤوف المناوي : ( التيسير بشرح الجامع الصغیر ) . ج۲ ص ۱۸۲ » بولاق 
1ه . 


(۲) جلال الدين السيوطي : (جمع الجوامع أو الجامع الكبير ) . ج۲ ص ٥۹٤‏ نسبخة 
مصورة . الهيئة المصرية العامة للكتاب القاهرة ۱۹۷۸ م . 


31 


عنهما“ . ويبدو أن المؤلف قد حاول أن يجمع في جموعته هذه 
كل ما وصل إليه علمه من الأحاديث القدسية فجمع ۳ حدیا » 
وقال « والاستقراء يقتضي بأزيد من هذا )” . على أن هذا العدد 
نفسه يتضمن مكررات كثيرة وفقأ لاحتلاف الروايات . 

وترخص المؤلف رحمه الله فأدخل في مجموعته عدداً من 
الأحاديث الضعيفة » بل وربما أدخل ما اعتبره بعض المحققين 
موضوعاً » إلا أنه قد نبّه على ذلك في مواضعه" . وقد طبعت هذه 
المجموعة في حيدر أباد مرتين سنة ٠۳١۲۳‏ ه ( ۱۹٠١‏ م) وسنة 
۸ھ ( ۱۹۳۹ م ) وطبعست أخيراً في مصر سنة ۷ ھ 
AW)‏ 


وفي سنة ۹ هھ ) ۱۹34۹ م ) صدر مجموع کبیر من جزئین 
بعنوان ( الأحاديث القدسية ) » ألفته لجنة القران والحديث في 
الموجود من الأحاديث القدسية في الكتب الستة وموطأ مالك . 
ويعتبر هذا المجموع أوسع تأليف وأضبطه في هذا الباب حتى 
الان › ويشتمل على أربعمائة حديث بما في ذلك الروايات 


ر١)‏ محمد المدني : ( الاتحافات السنية في الأحاديث القدسية) . ص ۳۹ ط۲ حيدر آباد الدكن 
۸ھ . 

رم محمد المدني : الاتحانات ص ۱۸۷ ١‏ 

(۳) محمد المدني : الاتحافات . انظر مثلا أحادیٹ رقم ۱۱۰ ۲۰۰ ۲١۰۱‏ ۰ ۲۱۳ 
FNS‏ 

)٤(‏ ولو استوعب هذا المجموع > في طبعة قادمة » ما يكون قد بقي في مسد أحمد وبقية مصادر 
السنة مع التحقيق ٠‏ إذن لأوفى على الغاية . 
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المختلفة لكل حديث إذا وجدت" . 
موضوعات الأحاديث القدسية : 
موضوعات الأحاديث القدسية بطبيعتها محدودة" : فعدد هذه 
الأحاديث نفسها محدود » والقول الاإلهي الذي هو مضمون هذه 
الأحاديث له طابعه الفريد ومجالاته الخاصة التي تبدو أكثر مناسبة 
له . 
ومن الممكن » باستقراء الأحاديث القدسية الصحيحة التي 
وصلتنا » أن نجمل مضامينها في الموضوعات الرئيسة الآتية : 
تأكيد عقيدة التوحيد : وتخليصها من مظاهر الشرك 
والتشىكك » وبيان عظمة الخالق وتفرده بصفات الكمال والجلال » 
والحث على صحة النية وصدق التوجه إلى الله . 
۲ - حسن أداء العبادات : المفروضة والمندوبة » من صلاة 
وصيام وزكاة وحج وذكر وتنفل - بكل إحلاص » وإخحبات » 
واحتساب . 


(۱) وف سنة ۱۳۹۷ه ( ۱۹۷۸ م ) بدأ مصطفى عاشور في نشر مجموعة بعنسوان ( الأحاديث 
القدسية ) فى القاهرة » ظهر منها حتى الآن أربعة أجزاء صغيرة تشتمل على ٠٠‏ حديثاً » وقد عزا 
الجموعة إلى الإمام النووي . والحقيقة هي أن الإمام الثووي لم يؤلف كتاباً بهذا العنوان » ولا 
نعدوالمجموعة أن تكون » كا ذكر المؤلف نفسه ٠‏ استخراجأً لما في صحيح مسلم بشرح الثووي › 
من الأحاديث القدسية » مع بعض الإضافات . 
(۲) انظر في هذا الموضوع : 
د . أحمد الشرباصي : ( أدب الأحاديث القدسية ) » مطبعة الشعب . القاهرة ٠۹۹۹‏ . 
کو شعبان محمد اسماعیل ( الاحاديث القدسية ومدزلتها في التشريع ) 1 
Dr. W. A. Graham,(Divine Word and Prophetic Wordin Early Islam),‏ 
pp 95-101, Mouton, 1977.‏ 
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_ التحلي بمكارم الأخلاق : والفضائل » والبر » وصلة 

الأرحام » وحسن معاملة الخلق » وحب الصالحين » والأمسر 
بالمعروف والنهي عن المنكر . 

۽ التفاني فى سبيل الله : بالرضا بقضائه » وحب لقائه » وبذل 
النفس والنفيس في طاعته . 

الاستعداد ليوم الحساب : وما فيه من ثواب وعقاب » بدوام 

الاستغفار والتوبة » والجمع بين الخشية والرجاء » والتوسل إلى الله 
بصالح الأعمال وما يأذن به من شفاعة > والثقة الكاملة في رحمة الله 
السابغة التي تسبق غضبه » وتشمل عباده . 

ومجمل القول في هذه الموضوعات أا تجلي معاني الألوهية 
والعبودية » وتوضح أقداراً من أبعادهما . خحاصة في المجالات 
الاعتقادية » والتعبدية » والسلوكية »> وهي لا تکاد تتجاوز هذه 
الداثرة إلى موضوعات التشريع » أوالأحكام » أو المعاملات » التي 
تعالج في مواضعها من مصادر الدين الأحرى من قرآن وحديث . 

وأسلوب الأحاديث القدسية يناسب مضامينها وموضوعاتها . 
ويمكن وصفه بأنه يعتمد كثيراً على التعبير المباشر : إن بالنداء 
القدسي عن الله تعالى إلى عباده » وإن بالمناجاة بينه وبينهم بقصد 
الاإرشاد والهداية » أو بغير ذلك من صور التعبير التي تعمق الصلة 
بين الخالق عز وجل وبين عباده . وأسلوب الأحاديث في جميع 
صورها علوي الطابع روحي الصبغة عميق الاثارة 

ولحل هذا هو أحد الأسباب التي جعلت مؤلفي كتب الترغيب 
والترهيب والرياضات الر وحية والسلوكية » يكثرون من الاستشهاد 
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بالأحاديث القدسية . إلا أن بعضهم قد توسع في ذلك بغير تحقيق 
كاف » فوقع في كتبهم الضعيف وربما الموضوع » وقد كان لهم في 
الصحيح والحسن من هذه الأحاديث مندوحة عن ذلك : 

هذه المجموعة : 

شهدت سنوات العقد الأخير عناية طيبة بتراثنا من الأحاديث 
القدسية : سواء بجمعها واستخراجها مباشرة من أمهات كتب 
الحديث كما ذكرنا آنفاً » آم باعادة نشر بعض ما نفد من المجموعات 
القديمة » آم باجراء دراسات حول الأحاديث وبيان حجيتها وفقهها 
وما تضمنته من هداية وتوجيه > أم بترجمة معانيها إلى اللغات الأخرى 
لتيسير الاطلاع عليها والاإفادة منها من قبل الذين لا يعرفون العربية . 
ومع ذلك » فإن الحاجة ما زالت قائمة لمزيد من العناية بهذا 
التراث › من حيث الجمع » والتحقيق » والنشر » والدراسة › 
والترجمة . 

لذلك فكرنا في إخراج هذه المجموعة مع ترجمة معانيها إلى اللغة 
الإنجليزية . وقد راعينا في اختيار الأحاديث التي تشتمل عليها هذه 
المجموعة مايلي : 

١‏ . أن يقتصر عددها على أربعين : مجاراة لما اتبعه مؤلفو 
المختارات المختصرة في الأحاديث » من الو 
العدد » استهداء بقول النبي ڳلا « من حي على أي 

من ام ها » بعله الله يوم القيامة في زمرة الفقهاء AA‏ 
E N OE‏ 
( الأربعين النووية) . 
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واقتناعاً بأن العدد المحدود يسهل الأمر على الدارسين » ويشجعهم 
من بعد على الاستزادة » وإذا وفق الله في الاختيار فمن الممكن أن 
يضم ما يكفي من أصول التراث . 

۲ - أن نلتزم بالتدقيق فيما نختار » فلا نورد في هذه المجموعة إلا 
الصحيح والحسن . فمما اخترناه أربعة وثلاڻون حديثاً مما اتفق عليه 
البخاري ومسلم في صحيحيهما › أو ورد في أحدهما . أما 
الأحاديث الستة الباقية فما ورد في كتب الأصول الأخرى بتصحيح أو 
تحسين ظاهرين » وحرصنا على بيان ذلك في مواضعه . وعند ورود 
الحديث في أكثر من مصدر » كا هي الحال مع معظم الأحاديث › 
قدمنا المصدر الذي أخذنا روايته » وذكرنا المصادر الأخرى بعده . 

۳ أن تكون الأحاديث صريحة الاتصاف بالقدسية » إما بكونها 
قدسية النص من أول الحديث إلى آخره » وإما باحتواثها على عبارة 
قدسية في السياق . 

٤‏ - أن تمشل المجموعة المختارة معظم الموضوعات التي تناولتها 
الأحاديث القدسية » بحيث يتمكن قارثها من الإحاطة بما اشتمسل 
عليه عامة هذا التراث من هذڏي وما اتسم به من طابع . وقد أوردنا 
الأحاديث في المجموعة مرتبة وفقا لتتابسع الموضوعات مبتدثئين 
بأحاديث العقيدة » فالعبادات » ففضائل الأحلاق والأعمال › 
فالاستشهاد والصبر على قضاء الله » فالاستغفار والتوبة » وأخيراً 
أحاديٹ يوم الحساب . وجعلنا مفتنح الكتاب وأخره من أحاديث 
البشارات برحمة الله ورضوانه . 

ما ترجمة معاني الأحاديث إلى اللغة الإنجليزية » فقد اتجهنا 
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إليها » متابعة لصنيعنا مع مجموعة الأحاديث النبوية التي اختارها 
الاإمام النووي رحمه الله تعالى » والمشهورة باسم ( الأربعين 
النووية ) . كما شجعنا على ذلك قلة ما ظهر حتى الآن من ترجمات 
لمعاني الأحاديث القدسية إلى اللغة الانجليزية . إذ لا نعرف من 
ذلك إلا كتابين : ۰ 


Qu sأ« - ١‏ -ه- و#عل2٣»‏ _ الحديث القدسي - وهي مجموعة من 
ادك القدسية » اختارها مولانا مد سعید دهلوي »> وتر مها 
محمد سلمان إلى الإنجليزية نقلاً عن ترجمة أخرى بالأوردية . وقد طبع 
هذا الكتاب في اند سنة ۲ م ثم في سنة ۱۹۷٩‏ م » > حتوياً عل 
الترجحمة الاإنجليزية وحدها . وأصول الأحاديث المترحمة متفاوتة 
اة + وتششمل عل اليف + وتر جتها ى جاج إل إعادة تظر : 


ا القسم الثالث من كتاب الدكترر وليام جراهام 
Word and Prophetic Word in Early Islam)‏ vineا)‏ ویشتمل على 
تسعين حديشاً بنصوصها » وترجماتها . والنصوص أيضا متفاوتة 
الصحة . ولكنها معزوة إلى مصادرها بوضوح . وظهر هذا الكتاب في 
أمریکا سنة ۱۹۷۷ . 


وقد اتبعنا في ترجمة معاني هذه المجموعة إلى اللغة الإنجليزية › 

نفس الطريقة التي اتبعت في ترجمة المجموعة السابقة ( الأربعين 

النووية ) . وهي أن يتشارك في الترجمة اثنان أحدهما عر بي والثاني 
إنجليزي » يتعاونان فيما بينهما » ويكمل أحدهما جهد الآخحر . وقد ' 
ساعدنا هذا التعاون على الاجتهاد في تحري الدقة والضبط في نقل 
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المعاني من أصولها العربية بلا اعتساف أو تصرف » معتمدين في 
ذلك على الشروح الموثقة لها » مع الحرص على صحة العبارة 
الاإنجليزية واستقامتها وخلوها من التعقيد . 

والتزمنا في ترجمة معاني الأحاديث حرفية النص . فاذا اضطررنا 
إلى التصرف الطفيف نبهنا إلى ذلك صراحة في الهامش » وإذا احتيج 
إلى إضافة كلمة للإيضاح وضعناها بين معقوفين » وأبقينا لفظ الجلالة 
على صيغته العربية دون ترجمة » وكذلك بعض المصطلحات 
الدينية مثل : زكاة » وذكر . 

وفي الطباعة جمعنا بين النص العربي والترجمة الانجليزية 
متواجهيّن » لتسهيل المراجعة . ولم نورد من التعليقسات 
والملاحظات الهامشية إلا ما اقتضته ضرورة ا شترا 
للاختصار . 

وغاية ما نرجوه أن نكون قد وفقنا في تزويد قارىء العسربية 
بمجموعة موثقة من الأحاديث القدسية › التي تقرب إليه هذا 
التراث » وتحببه في الاستزادة منه » وأن نكون كذلك قد يسرنا الأمر 
على قراء اللغة الانجليزية من المسلمين وغيرهم . 

والله المسؤول أن يجعل عملنا هذا خالصاً لوجهه الكريم » 
يوفقنا لاستكمال ما وعدنا به من ترجمات مماثلة في حقل السنة 
النبوية الشريفة . 

واخر دعوانا أن الحمد لله رب العالمين . 
أبو ظييي في غرة المحرم سلة ٠٤٠٠١‏ ه 
نوفمبر سنة ۱۹۷۹ م 


عز الدين إبراهيم دنیس جونسون ديفيز (عبد الودود) 
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HADITH 1 


On the authority of Abü Hurayrah (may Allah be 
pleased with him ), who said that the Messenger of Allah 
(may the blessings and peace of Allah be upon him ) said: 


When Allah decreed the Creation 
He pledged Himself by writing in His 
book which is laid down with Him: My 
mercy prevails over My wrath. 


It was related by Muslim (also by al-Bukharî, 
an-Nasã?1 and Ibn Mãjah). 


40 


عن أبي هرب رضي الله عنه . قال قال سول الله صَلّى 
الله عليه وتلم : 
« لا قضى الله اأإقلى كت ف كتا 
رر r‏ ف 
غل ف فر مکوح عد وان رهت 
ْلب عضي » . 


ر 


رواه س ( وكذلك البخارى التائ وای ا 


FX #* 


41 


HADITH 2 


On the authority of Abû Hurayrah (may Allah be 
pleased with him) from the Prophet (may the blessings 
and peace of Allah be upon him), who said: Allah the 


Almighty has said: 


The son of Adam denied Me and 
he had no right to do so. And he reviled 
Me and he had no right to do so. As for 
his denying Me, it is his saying: He will 
not remake me as He made me at first'— 
and the initial creation [of him] is no 
easier for Me than remaking him. As 
for his reviling Me, it is his saying: 
Allah has taken to Himself a son, while 
Iam the One, the Everlasting Refuge. I 
begot not nor was I begotten, and there 
is none comparable to Me. 


It was related by al-Bukharî (also by anı -Nasa î). 


ہہ س 


1. i.e. bring me back to life after death. 
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ESS 


عن ا شر رة رضي الله عله عن الي صلی الله عله 


ae 

وال اله ال کک ات ال 
ك 
E‏ 
بني » ويس اول الحخلق پأهُوَنَ عل يِن 
إعاديه . وما شمه إيُاي ٠‏ فقول اذ الله 
ولداء وأا الأحد الصمَد. لم ألِذ ولم أولدء 
کول وا ا 


رواه البخارى ( وكذلك اللسائي ) . 


HADITH 3 


ر س 


On the authority of Zayd ibn Khalid al-Juhaniyy 
(may Allah be pleased with him), who said: 


The Messenger of Allah (may the 
blessings and peace of Allah be upon 
him) led the morning prayer for us at 
al-Hudaybiyah following rainfall 
during the night. When the Prophet 
(may the blessings and peace of Allah 
be upon him) finished', he faced the 
people and said to them: 


Do you know what your Lord has 
said? They said: Allah and His 
Messenger know best. He said: This 
morning one of My servants became a 
believer in Me and one a disbelie ver. 
As for him who said: We have been 
given rain by virtue of Allah and His 
mercy, that one is a believer in Me, a 
disbeliever in the stars?; and as for him 
who said: We have been given rain by 


1. Lit. "left. 

2. The pre-Islamic Arabs believed that rain was brought about by 
movements of the stars. This Hadith draws attention to the fact 
that whatever be the direct causes ofsuch natural phenomena as 
rain, it is Allah the Almighty who is the Disposer of all things. 


E‏ 4 زلا 
ع * +e‏ هخ 
وک رسا می کس و صر 


عر ین عا ا ل 
صلل لا سول الله » صَلّى الله علي 
ا و ا o3‏ 30 اا ا ا ٩‏ 
ولم » صلاة البح بالحديبية » على إثر 
E E CE‏ 
ای ا ال ا ا ی 
م بر 
الاس »فقال هم : « هل تذرون مادا قال 
و fae‏ 2 
E‏ 
و هھ ت د ‌ ا <f‏ مه 
أصبح يِن عباڍي مؤين ٻي وَکافِر» فأمَا من 
فال : مطرتا بفضل الله ورنمته » فذلك مين 
بی کا الک وام ال وما 


(1) عقب مطر, 


such-and-such a star, that one is a 
disbeliever in Me, a believer in the 
stars. 


It was related by al-Bukharî (also by Malik and 
an-Nasaã?]). 
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E‏ کذا و5 ٠‏ فذلك کافِر ی 6 ا 
بالکوکپ » 


(1) انو : الكوكب ؛ ربطوا نزول المطر به . والله خالق الكوكب رسي لكل الظواهر الطبيمية . 
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HADITH 4 


On the authority of Abü Hurayrah (may Allah be 
pleased with him ), who said that the Messenger of Allah 
(may the blessings and peace of Allah be upon him ) said: 
Allah said: 


Sons of Adam inveigh against [the 
vicissitudes of] Time, and I am Time, 
in My hand is the night and the day'. 


It was related by al-Bukharî (also by Muslim). 


ê o ofê 


1. As the Almighty is the Ordainer of all things, to inveigh against 
misfortunes that are part of Time is tantamount to inveighing 
against Him. 


ما ر ر ا ا 
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نک رت 


عن آپي هريرة ری اله وه ال ب فال سول له 
صل الله داه وسل : 
e. MOU MOE ECS a‏ 
« قال الله : سب بنوادم الدهر » وأنا 
الدَهْلبيّدى الليل والنهار» . 
رواه البخارى ( وكذلك مسلم ) . 


¥ E 


HADITH 5 


On the authority of Abu Hurayrah (may Allah be 
pleased with him ), who said that the Messenger of Allah 
(may the blessings and peace of Allah be upon him ) said: 
Allah (glorified and exalted be He) said: 


I am so self-sufficient that I am in 
no need of having an associate". Thus 
he who does an action for someone 
else’s sake as well as Mine will have 
that action renounced by Me to him 
whom he associated with Me. 


lt was related by Muslim (also by Ibn Mãjah). 


E Lit 1 am the most self-sufficient ofassociates and am in no need of 
having an associate » 
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7T >‏ ےھ سر کر 
اا ل 
r 7‏ عمیع 


e rE‏ عنه ٠‏ فال 
2 
EEA IES‏ اغى 
الشرّكاء او یل ع ا 
فااغری ا E EE‏ 


ر ل وا ن ا 


(1) أسرك في قصده إذ عمل العمل لله ولغيره . 
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HADITH 6 


On the authority of Abü Hurayrah (may Allah be 
pleased with him), who said: I heard the Messenger of 
Allah (may the blessings and peace of Allah be upon 
him) say: 

T'he first of people against whom 
judgment will be pronounced on the 
Day of Resurrection will be a marı who 
has died a martyr. He will be brought 
and Allah will make known to him His 
favours and he will recognise them. 
[The Almighty] will say: And what did 
you do about them? He will say: I 
fought for You untill died a martyr. He 
will say: You have lied — you did but 
fight that it might be said lof you]: He is 
courageous. And so it was said. Then 
he will be ordered to be dragged along 
on his face until he is castinto Hellfire. 

[Another] will be a man who has 
studied [religious] knowledge and has 
taught it and who uscd to recite the 
Quran. He will be brought and Allah 
will make known to him His favours 
and he will recognise them. [The 
Almighty] will say: And what did you 
do about them? He will say: I studied 
[religious] knowledge and I taught it 

52 


اک 
2 ی کد عر ر ر 


الله عله سح و : 


2 


TT 
فال : ف عَيلت فيها ؟ فال قاقلت فيك حى‎ 
فال 4 كنت ولك قات‎ ٠ امھ‎ 
ا لی یل ا‎ 
سحب على وجه حى ألفِي فِي الَار.‎ 
أي‎ ٠ وجل نعم اليم لا لفان‎ 
به » فعرفة نِعَمَهُ فعَرّفها . قال : فا عيلت‎ 
ا فل فت اس ول وا ف‎ 
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and Irecited the Quran for Your sake. 
He will say: You have lied — you did 
but study [religious] knowledge that it 
might be said lof you]: He is learned. 
And you recited the Qur’ãn that it 
might be said [of youl: He is a reciter. 
And so it was said. Then he will be 
ordered to be dragged along on his face 
until he is cast into Hell-fire. 
[Another] will be a man whom Allah 
had made rich and to whom He had 
given all kinds of wealth. He will be 
brought and Allah will make known to 
him His favours and he will recognise 
them. [The Almighty] will say: And 
what did you do about them? He will 
say: I left no path luntroddenJin which 
You like money to be spent without 
spending in it for Your sake. He will 
say: You have lied—you did but do so 
that it might be said lof you]: He is 
open-handed. And so it was said. Then 
he will be ordered to be dragged along 
on his face until he is castinto Hellfire. 


It was related by Muslim (also by at-Tirmidhî and 
an-Nasã 1). 
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القرآن » قال : كذبت . وكيك تمت الوم 
لبقال:عالم وقرأت ت القران ب ليقال: هو قاريءٌ 
فق فيل ثم اهر به ٠‏ فسيب على وجْهد . 
ا الا . وجل س الله عليه . 
وأعطاه بين أصضتاف الال كله ا و 


~~ 


عرف يِعَمَهُ فعَرفها . قال : فا عَيلت فيها ؟ 


ال : ما ركت هن سبيل, تب أن ينف فيه 
إلا ألققت فيها للك » فال : كذَبْت » لكك 
فل ال : هو جوا ٠‏ فد قل ET‏ 
قَسْحبَ عل هه ٠‏ ثم ألقِي في النَار» . 
رواه ملم ( وكذللك الترمذي والنسائي ) : 


جر ان 


E O E 


غ ا ی ا ا 


6 ت ٤‏ ٍ 
صل الله عليه وسم قول : 


« يجب ربك من رَاعي عتم فی راس 
شَظبة لجل بوذن ال ا 
قول ال E‏ الى عبډې 
هذا ان و الصلاة ٠‏ تخاف مني د 
عفرت لعبدى » وأدحل الجِنَةَ » . 


رواه النسانى بسند صیے 9) . 


() سَظِبْة الجبل : فة 
() انظر الألباني :(مشكاة المصابيج). حديت 11۵ , 
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ر 
Kt ٤‏ 2 إا 
2 اي سر“ *٭ 


E 2 


E 


م ر2 


« بعجب ربك من رَاعي عتم فی راس 
ا ا َذْنْ بالصّلاةٍ ا 
الد عر و ES‏ إلى ی 


وو م 


غ > بؤدن ویقیم الصلاة ٠‏ بخاف يني . 


ووو 


عفرت لعبڍی اوا الجن «. 


روأه اللسائي بسند صحیع ٩۳‏ . 


اد د بي 
o‏ 2 


)١(‏ نْطيّة الجبل : فة 
(1) انظر الألباني :(مشكاة المصابيج). حدبت 11۵ . 
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HADITH 8 


On the authority of Abü Hurayrah (may Allah be 
pleased with him) from the Prophet (may the blessings 
and peace of Allah be upon him ), who said: 


A prayer performed by someone 
who has not recited the Essence of the 
Qur?aãn' during it is deficient (and he 
repeated the word three times), 
incomplete. Someone said to Abü 
Hurayrah: [Even though] we are 
behind the imam?” He said: Recite it to 
yourself, for I have heard the Prophet 
(may the blessings and peace of Allah 
be up on him) say: Allah (mighty and 
sublime be He), has said: 

I have divided prayer between 
Myselfand My servant into two halves, 
and My servant shall have what he has 
asked for. When the servant says: 
Al-hamdu lillãhi rabbi °1 alamîn,? 
Allah (mighty and sublime be He) 
says: My servant has praised Me. And 
when he says: Ar-rahmaãni ’r-rahîim,* 


1. Sürat al-Fatihah, the first sürah of the Qur ?ãn. 

. i.e. standing behind the imam listening to him reciting 
al-Fatihah. 

3. “Praise be to Allah, Lord of the worlds.” 

, “The Merciful, the Compassionate, ” 


N2 


= 


ا الا 
٤‏ 2 هھ 
7 س 4 7 مرا 


عن ابي هريرة » رضي الله عه » عن النبيّ » صلی الله 


عليه وسل » قال : 


القران » هي داح » لاا » غير تام 
E E‏ 
قال : افر ا في فيك » فاي سيعت 
الله ع ول ف الا ي وان 
عى نِصْفين ‏ عدي ما سال . فاذا قال 
الد :و اند ل رب الان فال ا 
عر وجل : مدني عَبُدي . وإذا قال : 
امن الرْجيم € قال الله عر َل : 


Allah (mighty and sublime be He) 
says: My servant has extolled Me, and 
when he says: Maliki yawmi °” d-din,! 
Allah says: My servant has glorified 
Me —and on one occasion He said: My 
servant has submitted to My power. 
And when he says: Iyyaka na budu 
wa iyyaka nasta in”, He says: 
This is between Me and My servant, 
and My servant shall have what he has 
asked for. And when he says: Ihdina 
*g-şirãta °’ l-mustaqim, şirata 
"lladhîina an‘amta ‘“alayhim ghayri 
*1-maghdüabi ‘alayhim wa la 
°d-dallin,? He says: This is for My 
servant, and My servant shall have 
what he has asked for. 


It was related by Muslim (also by Malik, 
at-TirmidhI, Abü Dawüd, an-Nasa?! and Ibn Majah). 


1. “Master of the Day of Judgment.” 

2, “It is You we worship and it is You we ask for help.” 

3. “Guide us to the straight path, the path of those upon whom You 
have bestowed favours, not of those against whom You are 
angry, nor of those who are astray” 
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أثنى عَلّ عَبْدِى » وإذا قال : «مالك ب 
الین € قال الله : مدني عدي - وقال مَرَة : 
فو ال عبزئ _فاذا قال : # إياك عبد 
باك تستعين) قال : هذا بيني َب عَبْڍي . 
ويي ما سال . فإذا قال : ايتا الشراط 
ل صراط الذين نعلت علوم عَيٍ 
الوب عَليْهمْ بَا الاين قال : هَذا 
بی » عبد ما سال » . 


رواه مسلم ( وكذلك مالك والترمذي وأبو داود والنسائي وابن 
ماحه ) . 


$k sê 2¢ 
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HADITH 9 


On the authority of Abu Hurayrah (may Allah be 
pleased with him ), who said that the Messenger of Allah 
(may the blessings and peace of Allah be upon him ) said: 


The first of his actions’ for which a 
servant of Allah will be held 
accountable on the Day of Resurrection 
will be his prayers. If they are in order, 
then he will have prospered and 
succeeded; and if they are wanting, 
then he will have failed and lost. If 
there is something defective in his 
obligatory prayers, the Lord (glorified 
and exalted be He) will say: See if My 
servant has any supererogatory 
prayers with which may be completed 
that which was defective in his 
obligatory prayers. Then the rest of his 
actions’ will be judged in like fashion. 


It was related by at-Tirmidhı (also by Abü Dawüd, 
an- Nasã?!1, Ibn Majah and Ahmad). 


1. i.e. in respect of his religious duties. 
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ر ی عمف د‎ 


م رر 


الله ةوك : 


رەم 


۴ 2 ه0 0 
و ا و 2 ا 
« إن أول ما يحاسب به العبد يوم القيامة 
ر و or,‏ ا 0 0 0 9 م 


ٍ 
ران م ~~ رم 0 2 o‏ 2 


لجح » إن فسدَٿ فق حاب وسر . فان 
التقص يِن فِريضَيه سيء » قال الرب عر 
وجل : اروا هَل لدي ين وع يمل 
E‏ 
عَمَلْهِ على ذلك » . 


رواه الترمذيى“ ( وكذلك أبوداود والنسائي وابن ماجه وأحمد ) . 


(۱) انظر أحمد شاکر :(سئن الترمذی) حدیت ٤١۳‏ ۔ ج ۲ ص ۲۷۱ حیت يبين تحسينه . وانظر 
الألباني :(مشكاةالمصابیح)۔ حدیٹ ۱۳۳۰ ۔- ۱۳۳۱ ج ۱ ص ٤۱۹‏ حي پسححه . 
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HADITH 10 


On the authority of Abü Hurayrah (may Allah be 
pleased with him ) from the Prophet (may the blessings 
and peace of Allah be upon him), who said: Allah 
(mighty and sublime be Hc) says: 


Fasting is Mine and itis I who give 
reward for it. [A man] gives up his 
sexual passion, his food and his drink 
for My sake. Fasting is like a shield, 
and he who fasts has two joys: a joy 
when he breaks his fast and a joy when 
he meets his Lord. The change in the 
breath' of the mouth of him who fasts is 
better in Allah’s estimation than the 
smell of musk. 

It was rclalted by al-Bukharî (also by Muslim, 
Malik, at-Tirmidhî, an-Nasa?î and Ibn Mãjah). 


ب جت ا ت سے 
As fasting may cause bad breath, the Hadith is an assurance that‏ .1 
this fact should not discourage a Muslim from fasting.‏ 
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ل س زلش ا 
ر EDs‏ 


مم 4 ٤‏ زو ر رە 


کی ای هی کی اال کن لے ای ا ع 


ل 


« يفول الله عَرّ جل : اللي 
وتا اجزى په ٠‏ دځ شهوته ا ر 
أجلي > والصوم ا > وللصائم فرحتان : 
u‏ 
روف فم الصائِم أَطْيْبُ عند الله من 
رجح السك «. 
رواه البخاري ( وكذلك مسلم ومالك والترمذي والنسائي وابن 
2 


# ¥ oF 


. الصوم جِنّة : أي وقاية‎ )١( 
. التلوف : تغيرً الطعم والرائحة‎ )۲( 
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HADITH 11 


On the authority of Abû Hurayrah (may Allah be 
pleased with him ), who said that the Messenger of Allah 
(may the blessings and peace of Allah be upon him ) said: 


Allah said: 
Spend', O son of Adam, and I 
shall spend on you. 
It was related by al-Bukhaãrî1 (also by Muslim). 


لد 4د کا2 
i a YF‏ 


1. i.e. on charity. 
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د اا کک 
ج ا tk‏ 
ر اې 7 جیا 2 


م 


عن بي شریرة ‏ رطی الل عة ان ول الل ا ا 
عله وسل قال 
۰ ا ا 
« قال الله : افق يا ابن ادم » انف 
علىك » . 


روا المخارى:(:وكذلك مس 


HADITH 12 


On the authority of Abû Mas®üd al-Anşarî (may 
Allah be pleased with him ), who said that the Messenger 
of Allah (may the blessings and peace of Allah be upon 
him) said: 

A man from among those who 
were before you was called to account. 
Nothing in the way of good was found 
for him except that he used to have 
dealings with' people and, being 
well-to-do, he would order his servants 
to let off the man in straitened 
circumstances [from repaying his 
debt]. He’ said that Allah said: We are 
worthier than you of that’. Let him off. 


It was related by Muslim (also by al-Bukhaãrî and 
an-Nasã’l ) . 


ب ل ص 


I.Lit. “mixed with". 
2. i.e. the Prophet. 
3. ie. of being so generous. 
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Ca N ** ل‎ 2 
م‎ 

0 ۱ عسرا 

هھ و اک 


Jer 


ی ای و اا ار ی ا ا 
اله صل الله عليه وسم : 
als‏ 
EE E E,‏ 
الا ا ا ا 
يتجاوروا عن المُعْسر. قال" . قال الله : 


Jor 


ا و و ا 
کن اجى دلت مك اروا ع 


أن 


رواه مسلم ( وكذلك البخاري والنسائي ) . 


() يخالط الناس : يتعامل مع الاس في امال ويشاركهم . وني رواية « تاي الناش » وهي توضح 
المقصود . 

(۲) أي الرسول اة . 
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HADITH 13 


On the authority of ®Adiyy ibn Hatim (may Allah 
be pleased with him ), who said: 


Iwas with the Messenger of Allah 
(may the blessings and peace of Allah 
be upon him) and there came to him 
two men: one of them was complaining 
of penury, while the other was 
complaining of brigandry. The 
Messenger of Allah (may the blessings 
and peace of Allah be upon him ) said: 
As for brigandry, it will be but a short 
time before a caravan will [be able to] 
go out to Mecca without a guard. As for 
penury, the Hour' will not arrive before 
one of you takes his charity around 
without finding anyone to accept it 
from him. 


Then? one of you will surely stand 
before Allah, there being no screen 
between Him and him, nor an 
interpreter to translate for him. Then 
He will say to him: Did I not bring you 
wealth? And he will say: Yes. Then He 


I1. i.e. of the Day of Judgment. 
2. i.c. at the time of the Hour. 
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. العَيّلة : الققر والحاجة‎ )١( 


4 ¥ ا ع 
م 4 م ¢ 
کا و و as)‏ 


« كنت عند سول الله » صَلّى الله عله 
لم . فجاءة رَجُلان : أحسدهاً يشلكو 
الد , وال E‏ 
قال رول الله . صلی الله عليه ملم : أا 
حى عر العِيرٌ إلى مَك بعيٍ حَفِيرٍ . وما 


العلافان الاغة ل ت حي ن اأعذك 
احدكم ٻين يدي الله » ليس بيه وينه جاب 
لا قران برجم له :م لبفولن له + ألم أوتك 


E 


مالا فقون : بل » ثم لبقو : الم ازيل 


۳ فلع السبيل : التلمتص في الطريق ٠‏ وإرعاب المارين والمسافرين . 


11 


will say: Did I not send to you a 
messenger? And he will say: Yes. And 
he will look to his right and will see 
nothing but Hell-fire, then he will look 
to his left and will see nothing but 
Hell-fire, so let each of you protect 
himself against Hell-fire, be it with 
even half a date — and if he finds it not, 
then with a kind word. 


It was related by al-Bukhari. 
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کک ھک 
یری إل اار ف ا لار 
شق ترق ء فان لم جذ فبكلمةٍ طيةٍ » . 


رواه البخارى ۰ 
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HADITH 14 


On the authority of Abü Hurayrah (may Allah be 
pleased with him) from the Prophet (may the blessings 
and peace of Allah be upon him), who said: 

Allah (glorified and exalted be 
He) has supernumerary angels who 
rove about seeking out gatherings in 
which Allah’s name is being invoked; 
they sit with them and fold their wings 
round each other, filling that which is 
between them and between the lowest 
heaven. When [the people in the 
gathering] depart, [the angels] ascend 
and rise up to heaven. He' said: Then 
Allah (mighty and sublime be He) asks 
them — [though] He is most knowıng 
about them: From where have you 
come? And they say: We have come 
from some servants of Yours on earth: 
they were glorifying You’, exalting 
You?, witnessing that there is no god 
but You“, praising You“, and asking 
[favours] of You. He says: And what do 


1. i.e. the Prophet. 

2. i.e. by saying Subhana °llãh (How far is Allah from every 
imperfection). 

. i.e. by saying Allahu akbar (Allah is most great). 

. i.e. by saying La ilaha illa ’Jlah (There is no god but Allah). 

. i.c. by saying Al-Hamdu lillah (Praise be to Allah). 


یں حم ا 
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کن ات هر و ن الى الي الله عة 
ا 0 ا : 
« إن نارك وای ملانکة مار 
ا وه ال ال ودا ورا 


a‏ ۹ رم م ص ب ن و و 
لسا فد و ا معهم »> وسحف E‏ 
a2‏ ٤ھ‏ 0 ت e,‏ 9 رھ لر و ا 


شا باجحتهم › حى يَملاوا ما بينهم وبين 
السّاء اليا ء فإذا أثصرفوا عرجوا وَصعدوا إلى 
انتا E‏ کک ع جل ر 


ف 


e‏ لأزض ٠.‏ ساك 


شر ر رو 
ويكروك ولل ا رساك . 


(۱۷) فضلا : جع فاضل وهو الزائد ٠‏ فهم ملائكة زادهم الله وخصصهم للق الذكر . 
(۲) أي الرسول صلى الله عليه وسلم . 
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they ask of Me? They say: They ask of 
You Your Paradise. He says: And have 
they seen My Paradise? They say: No, 
O Lord. He says: And how would it be 
were they to have seen My Paradise! 
They say: And they ask protection of 
You. He says: From what do they ask 
protection of Me? They say: From 
Your Hell-fire, O Lord. He says: And 
have they seen My Hell-fire? They say: 
No. He says: And how would it be were 
they to have .seen My Hell-fire! They 
say: And they ask for Your forgiveness. 
He' said: Then He says: I have forgiven 
them and I have bestowed upon them 
what they have asked for, and I have 
granted them sanctuary from that from 
which they asked protection. He' said: 
They say: O Lord, among them is So- 
-and-so, a much sinning servant, who 
was merely passing by and sat down 
with them. He' said: And He says: And 
to him [too] I have given forgiveness: 
he who sits with such people shall not 
suffer. 
It was related by Muslim (also by al-Bukhãrî, 

at-Tirmidh1 and an-Nasa?1). 

“I. ke. the Prophet. 
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ل + تتا اوي ؟ الوا : نالوك جلك , 
ال : هَل راا جي ؟ الوا : لا » آي ري . 
ا ل ي فار 
ee‏ ا 
ئاري ؟ الوا : > قال : فكيف لو رأ 
ری ۲ :ار قال : فيْقولٌ: 


قد عفرت هب e A‏ 
اا ل 


. إا مر فجلس مهم‎ ٠ خَطاء‎ RT 


ا ت ؛ هم القوم eS‏ 


وره 


بهم جلیسهم » . 


رواه مسلم ( وكذلك البخارى والترمذى والنسائي ) . 


(۱) أي الرسول صلى الله عليه وسلم . 
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HADITH 15 


On the authority of Abü Hurayrah (may Allah be 


pleased with him), who said that the Prophet (may the 
blessings and peace of Allah be upon him) said: Allah the 
Almighty says: 


I am as My servant thinks I am'. I 
am with him when he makes mention of 
Me. If he makes mention of Me to 
himself, I make mention of him to 
Myself; and if he makes mention of Me 
in an assembly, I make mention of him 
in an assembly better than it. And if he 
draws near to Me a hand’s span, Î draw 
near to him an arm’s length; and if he 
draws near to Me an arm’s length, I 
draw near to him a fathom’s length. 
And if he comes to Me walking, I go to 
him at speed. 


It was related by al-Bukhãrî (also by Muslim, 


at-Tirmidhî and Ibn Maãjah). 


Another possible rendering ofthe Arabic is:*I am as My servant 
expects Me to be”. The meaning is thal forgiveness and 
acceptance of repentance by the Almighty is subject to His 
servant truly believing that He is forgiving and merciful. 
However, not to accompany such belief with right action would 
be lo mock the Almighty’. 


1. 


لیب اد 


0 


or o‏ 5 ج 


عن أبي هُرَيرةَ ‏ رضي الله عله » َال : قال ال et‏ 
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ص 
ل ھر کے 
E‏ 


8 عه إذا دکرنی ف 


ف ي ی db‏ ملا 
ا چ o Je‏ ت 0 


2 إل E‏ وان فرب إل E‏ 
تقربت اليه باع وان اتان کی اا 


و واف سا تردن وان ماد 


. الباع : بقدر انبساط الذراعبن في جهتيها‎ )١( 
۰ 19 


HADITH 16 


On the authority ofthe son of ° Abbãs (may Allah 
be pleased with them both), from the Messenger of 
Allah (may the blessings and peace of Allah be upon 
him),that among the sayings he related from his Lord 
(glorified and exalted be He) is that He said: 


Allah has written down the good 
deeds and the bad ones. Then He 
explained it [by saying that] he who has 
intended a good deed and has not done 
it, Allah writes it down with Himself as 
a full good deed, but if he has intended 
it and has done it, Allah writes it down 
with Himself as from ten good deeds to 
seven hundred times, or many times 
over. But if he has intended a bad deed 
and has not done it, Allah writes it 
down with Himself as a full good deed, 
but ifhe has intended it and has done it, 
Allah writes it down as one bad deed. 


It was related by al-Bukharî and Muslim. 


HF K 
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عله ول ی برو عن رو ر ول و جال: 
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م رر 2 : هه لمر مت ت َ ا کے 


i 


a 7‏ 
الله سىئة وأاحدة » . 


رواه البخاری ومسلم . 


HADITH 17 


On the authority of Abü Dharr al-Ghifari (may 
Allah be pleased with him) from the Prophet (may the 
blessings and peace of Allah be upon him) is that among . 
the sayings he relates from his Lord (may He be 


glorified) is that He said: 


O My servants, I have forbidden 
oppression for Myselfand have made it 
forbidden amongst you, so do not 
oppress one another. 


O My servants, all of you are 
astray except for those I have guided, 
so seek guidance of Me and I shall 
guide you. O My servants, all of you 
are hungry except for those I have fed, 
so seek food of Me and I shall feed you. 
O My servants, all of you are naked 
except for those I have clothed, so seek 
clothing of Me and Ishall clothe you. O 
My servants, you sin by night and by 
day, and I forgive all sins, so seek 
forgiveness of Me and I shall forgive 
you. 


O My servants, you will not attain 
harming Me so as to harm Me, and you 
will not attain benefitting Me so as to 
benefit Me. O My servants, were the 
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ر ا بر 


ا بي د الففاري ٠‏ رضي اله عن . عن الي . 
صل الله عله ولم ا فعا رود عن رع و اله 
قال 

« يا عدي : إئي حرمت لطم عَلى 

e 
كم ضال إلا من هد مديته‎ ٠ با ادى‎ 
فأسْتهدوني هدك ى ا‎ 
إلا من أطعنة فأتطيتوني أطينكم .ا‎ 
. عبادی : كم عار إلا من سو فأستكسوني‎ 
اکسکہ . يا ادى : إلكم طون باللیل‎ 
والنهار وأا أا ايت جا فاستغفروني‎ 

عفر َك . 
EE E‏ لی 


م 2 e‏ ا 
ای لوان الک واه ا کر 


first of you and the last of you, the 
human of you and the jinn of you to be 
as pious as the most pious heart of any 
one man of you, that would not 
increase My kingdom in anything. O 
My servants, were the first of you and 
the last of you, the human of you and 
the jinn of you to be as wicked as the 
most wicked heart of any one man of 
you, that would not decrease My 
kingdom in anything. O My servants, 
were the first ofyou and the last of you, 
the human of you and the jinn of you to 
rise up in one place and make a request 
of Me, and were I to give everyone 
what he requested, that would not 
decrease what I have, any more than a 
needle decreases the sea if put into it." 


O My servants, it is but your 
deeds that [reckon up for you and then 
recompense you for, so let him who 
finds good? praise Allah and let him 


I. This refers to the minute amount of water adhering to a needle if 
dipped into the sea and withdrawn. 


2. Le. in the Hereafter. 
84 


85 


کاوا على أثفى قلب رَجُّل,ٍ ۽ احا نکم E‏ 


٤‏ ملكي شيئ ا عا ا اكم 
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who finds other than that blame no one 
but himself. 


It was related by Muslim(also by at-Tirmidhî and 
Ibn Maãjah). 
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ق د ن E‏ ° رم 
ومن وَجَد عير ذلك فلا يلومن إلا نَفسه » . 
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رواة ملم ( وكذلك الترمذى وابن ماجَهٌ ) . 
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HADITH 18 


On the authority of Abû Hurayrah (may Allah be 
pleased with him ), who said that the Messenger of Allah 
(may lhe blessings and peace of Allah be upon him ) said: 
Allah (mighty and sublime be He) willsay on the Day of 


Resurrection: 


O son of Adam, I fell ill and you 
visited Me not. He will say: O Lord, 
and how should I visit You when You 
are the Lord of the worlds? He will say: 
Did you not know that My servant 
So-and-so had fallen ill and you visited 
him not? Did you not know that had 
you visited him you would have found 
Me with him? O son of Adam, I asked 
you for food and you fed Me not. He 
will say: O Lord, and how should I feed 
You when You are the Lord of the 
worlds? He will say: Did you not know 
that My servant So-and-so asked you 
for food and you fed him not? Did you 
not know that had you fed him you 
would surely have found that" with 
Me?O0 son of Adam, I asked you to give 
Me to drink and you gave Me not to 
drink. He will say: O Lord, how should 


!. i.e. the reward for so doing. 
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() اة الريش ٠زبارت:‏ 
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I give You to drink when You are the 
Lord of the worlds? He will say: My 
servant So-and-so asked you to give 
him to drink and you gave him not to 
drink. Had you given him to drink you 
would have surely found that' with Me. 


It was related by Muslim. 


¥ ¥ 


l. i.e. the reward for so doing. 
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العالْبنَ ؟ قال : اسقاك عَبْدى فلان فك 


تسةه . أمّا الك لو سقَيتَة لوجدت ذلك 


نوی » . 


E 


ê 2 


HADITH 19 


On the authority of Abu Hurayrah (may Allah be 
pleased with him ), who said that the Messenger of Allah 
(may the blessings and peace of Allah be upon him ) said 
that Allah (glorified and exalted be He) said: 


Pride is My cloak and greatness 
My robe, and he who competes with 
Me in respect of either of them I shall 
cast into Hellfire. 


It was related by Abû Dãwüd (also by Ibn Majah 
and Ahmad) with sound chains of authority.’ 


1. This Hadith also appears in Muslim in another version. 
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E 
EES) 


ٍ 
لے و 


E e 
: الله عله لم‎ 
قال ا ع وجل : الكرةاء ردائي › ا‎ « 
: في الثار»‎ 0 e, إزاری » فمن تَارَعَڼي‎ 


رواه أبو داود ( وكذلك ابن ماجه وأحمد ( اساد صحبحة O,‏ 


ê % 


(۱) والحديث عند مسلم أيضاً , بنحره . رانظر اہن علان ؛ ( دليل الفالحین) ج ٠‏ ص ١٤‏ . 
والألباني : ( الأحاديث الصحيحة ) . حديث 0۳١‏ . 
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HADITH 20 


On the authority of Abû Hurayrah (may Allah be 
pleased with him ) that the Messenger of Allah (may the 
blessings and peace of Allah be upon him) said: 


The gates of Paradise will be 
opened on Mondays and on 
Thursdays, and every servant [of 
Allah] who associates nothing with 
Allah will be forgiven, except for the 
man who has a grudge against his 
brother. [About them] it will be said: 
Delay these two until they are 
reconciled; delay these two until they 
are reconciled; delay these two until 
they are reconciled. 


It was related by Muslim (also by Malik and Abu 
Dawûd). 
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e که ا )ن‎ e 
لر(‎ 
و ا کک و سے سے ا ر‎ 


ای ف ی ا ان رل الد ی ا 
عليه ملم » قال : 
E e TE af‏ 
« تفتح أبواب الجنة يوم الائنين » وينم 
انظروا ذبن حى طيخا . انرو هذبن 


رواه مسلم ( وكذلك مالك وأبو داود ) . 


() أي من قبل الله تعالى . 
(۲) أنظروا : أجلوا وأخُروا . 
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HADITH 21 


ل 


On the authority of Abû Hurayrah (may Allah be 
pleased with him) from the Prophet (may the blessings 
and peace of Allah be upon him ), who said that Allah the 
Almighty said: 

There are three’ whose adversary 

Ishall be on the Day of Resurrection: a 

man who has given his word by Me and 

has broken it; a man who has sold a free 

man?” and has consumed the price; and 

a man who has hired a workman, has 

exacted his due in full from him and has 

not given him his wage. 


It was related by al-Bukharî (also by Ibn Majah 
and Ahmad ibn Hanbal). 


1. i.e. types ul men. 
2, i.e. a man who has made a slave of another and has sold him. 
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کے 2 
ATES‏ 
2 کہ کرک کک کی کے کے کی ر 


E E NE E 
: ولم » قال‎ 
o o ا 8 م‎ EE تاا“‎ 
ل الله ل نه حصمهم وم‎ » 


ا 0 2 

القيامةٍ : جل » أعطى بي ثم عدر » ورجل 

ر و ا ا ی و ۳ O‏ ع 

اغ را اکل نه و ورل اجر ا جا 
Arg oor So “0ro‏ 


فاستوفی ينه ولم بعطه اجره » . 


روء البُخارئ ( وكذلك ابن ماجه وأحمد ) . 


f 9F f 


. أي أعطى عهداً بالله ثم نقضه‎ )١( 
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HADITH 22 


On the authority of Abü Sa“ld (may Allah be 
pleased with him), who said that the Messenger of Allah 
(may the blessings and peace of Allah be upon him ) said: 


Let not any one of you belittle 
himself. They said: O Messenger of 
Allah, how can any one of us belittle 
himself? He said: He finds a matter 
concerning Allah about which he 
should say something, and he does not 
say [it], so Allah (mighty and sublime 
be He) says to him on the Day of 
Resurrection: What prevented you 
from saying something about 
such-and-such and such-and-such? He 
says: [It was] out of fear of people. 
Then He says: Rather it is I whom you 
should more properly fear. 


It was related by Ibn Majab with a sound chain of 
authorities. 
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apan mp pot 2 p> 


الله عَنْهُ . قال : قال رَسول الله ٠‏ صل 


عن أبي سيد ٠‏ رَضِيّ 
اله علَيهِ وسلّمّ : 

N E 

O N CEC E 

ال عله فيه مَقَال ء َم لا بقول فيه » فيقول 

اله » عر وجل لَه م القيامة : ما مَعَك أن 

تقول في کا وكذا ؟ فيقول : حَشية 


رواه ابن ماجه بسند صحیع (' 


sk 


۰۸ انظر ابن ماجه : حدیث‎ ١ 
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HADITH 23 


On the authority of Abü Hurayrah (may Allah be 
pleased with him), who said that the Messenger of Allah 
(may the blessings and peace of Allah be upon him ) said: 
Allah will say on the Day of Resurrection: 


Where are those who love one 
another through My glory? Today I 
shall give them shade in My shade, it 
being a day when there is no shade but 
My shade. 


It was related by al-Bukharî (also by Malik). 


ES EIEESEE 
7 وسار س ر ر ےر وع سے ا‎ 


عن ای هري + رن الله عه فال قال زيول الله صل 
الله عليه وسل : 
٤ 2‏ £ ەر N‏ . اه 
« ان الله بقول بوم القيامة : اين 
o‏ ل ےہر ٤‏ ا i‏ 0 
المتحابونَ بجّلالي ؟ الوم الهم في ظلى بوم لا 


رواه البخارى ( وكذلك مالك ) . 


E ê ê 
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HADITH 24 


On the authority of Abü Hurayrah (may Allah be 
pleased with him ), who said that the Messenger of Allah 
(may the blessings and peace of Allah be upon him ) said: 

If Allah has loved a servant lof 

His] He calls Gabriel (on whom be 
peace) and says: I love So-and-so, 
therefore love him. He said': So 
Gabriel loves him. Then he? calls out in 
heaven, saying: Allah loves So-and-so, 
therefore love him. And the inhabitants 
of heaven love him. He' said: Then 
acceptance is established for him on 
earth. And if Allah has abhorred a 
servant [of His], He calls Gabriel and 
says: I abhor So-and-so, therefore 
abhor him. So Gabriel abhors him. 
Then he’ calls out to the inhabitants of 
heaven: Allah abhors So-and-so, 
therefore abhor him. He’ said: So they 
abhor him, and abhorrence is 
established for him on earth. 


It was related by Muslim (also by al-Bukhar!i, 
Malik and at-TirmidhI). 


1. ic. the Prophet. 
2. ie. Gabriel. 


02 


< ۷ که lab, 2 ENIS‏ 
اه زل 9 ۸ء 


عن أبي هريْرة » رضي الله عَنهُ » قال : قال رول الله » ل 


الل ر : 
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« أن الله اذا ا عدا دعا جبړیل . 


عَلَيهِ السام » فقالً : إئي أب فلانافأحبّة 

قال: ف چبړیل م اوی السا 
ا : إن الله حب فلاناً e EET‏ 
أل الا ل يوضع له القبُول ني 
الأزض . ذا أَبْعَّض الله عدا دَعَا 
جبريل ٠‏ فقول : إي ابض فلا أبفضة . 


فیبغضه جبریل ٤‏ ثم یناد في اهل الشاء : 
ا د 
0 ور ر 


ضر 1 تم وشم اله لضا ى 


ا 


الارشن . 
رواه مسلم ( وكذلك البخاري ومالك والترمذى ) . 


EE Ed 


HADITH 25 


س 


On the authority of Abû Hurayrah (may Allah be 
pleased with him ), who said that the Messenger of Allah 
(may the blessings and peace of Allah be upon him ) said: 


Allah (mighty and sublime be He) said: 


Whosoever shows enmity to 
someone devoted to Me, I shall be at 
war with him. My servant draws not 
near to Me with anything more loved 
by Me than the religious duties I have 
enjoined upon him, and My servant 
continues to draw near to Me with 
supererogatory works so that I shall 
love him. When I love him I am his 
hearing with which he hears, his seeing 
with which he sees, his hand with 
which he strikes and his foot with 
which he walks. Were he to ask 
[something] of Me, I would surely give 
it to him, and were he to ask Me for 
refuge, I would surely grant him it. I do 
not hesitate about anything as much as 
I hesitate about [seizing] the soul of My 
faithful servant: he hates death and I 
hate hurting him. 


It was related by al-Bukharı. 


1 ê 
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راا انرب 
0 
e 2‏ کر ص سر ر 7 
عن آي هر رة 4 رظ الل عله «بقال رول اللف خلي الل 
عليه ولم : 
« ان الله > عز وجل » قال : من عادى 
ا ا SSA‏ َ0 م AE‏ ٍ ت 


٤م‏ ي 2 Ped‏ ا ا رم 
عبدی بشيءٍ أحب الى يما افترضت عليه . وما 
E‏ 2 4 

رس ال مص رم ‌ 5 ا ر ۳ ر 

بزال عبډی یتقرب إل بالنوافل حتی اجبه › 

۴ :| ا ەو 4 0 ٍ4 ر ەر ا مر مر 1 ن 
اد حسنه › گنت سمعه وی یع و 


وص الزی: بضر به وده الى بطش ها : 
ا ق ر ا ر 8 
ورجله التي يمشيي يها » وان سألني لاعَطينَه . 


رص ره د م ھم 


ت 3 م 
ا ت لے 
ولِن استعَاذني لاعِيدنه . وما ترددت عن شيءِ 
ر 2و 9 م هھ ا o2‏ 4 
انا فاعله ترددی عن نفس عبدی المؤين › 
ر اه م ر م ر 
يكره الموت » وأنا آكره مساءته » . 


رواه البخاری . 


e 2 
iS aT 


105 


HADITH 26 


On the authority of Abû Umamah (may Allah be 
pleased with him) from the Prophet (may the blessings 
and peace of Allah be upon him), who said that Allah 
(mighty and sublime be He) said: 

Truly of those devoted to Me the 

one I most favour is a believer who is of 

meagre means and much given to 

prayer, who has been particular in the 
worship of his Lord and has obeyed 
Him inwardly', who was obscure 
among people and not pointed out, and 
whose sustenance was just sufficient tO 
provide for him yet he bore this 
patiently. 

Then he” rapped with his hand 

and said: Death will have come early to 

him, his mourners will have been few, 

his estate scant. 


It was related by at-Tirmidhî (also by Ahmad ibn 
Hanbal and Ibn Maãjah). Its chain of authorities is 
sound. 


1]. i.e. he has not been ostentatious in his obedience. 
2. ie. the Prophet. 
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HEE 
ر7 ر 7 سے کر کے ر‎ 


ی آي ا ا ا 
لال 

« قال الله عر وَل + إن أغبط أولياقي 

عدي لوقيف الحا . دو حَظ من 

الضلار »اين غباة ربت اطاعة ف السر» 


م 


٤‏ م م 8 ا سے م 
بالاصایع وکان رزقه کفافا فصبر على ذلك . 
ت ع 2~ E ‌ 4 (N)‏ م رر 2 
سم نفض بیلو 0 ٣‏ قال : عحلت مښسته ٤‏ قلت 


« 


Mm A 8 
.  » ترانه‎ 


واک قل 


رواه الترمذي ( وكذلك أحمد وابن ماجه ) وإسناده حسن . 


. خفيف المحاذ : قليل المال والعبال‎ )١( 

(۲) أي النبي صلى الله عليه وسلم . 

(۳) تراته : میرانه . 

. 0۷١ ص‎ ٤ ج‎ - ۲۳٤١ انظر : ابراهیم عطوة عوض : ( سنن الترمذی ) حدیث‎ )٤( 
. ۱۳۷۸ ج ۲ ص‎ - ٤۱۱۷ محمد فؤاد عبد الباقي : ( سنن ابن ماجه ) حدیث‎ 
. ه٤ الألباني : ( مشكاة المصابيح ) حديث 0۸1۹ ۔ ج ۲ ص‎ 
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HADITH 27 


On the authority of Masrüq, who said: 


We asked (or I asked )' “ Abdullah 
(i.e. Ibn Mas‘ûüd) about this verse: 
And do not regard those who have 
been killed in the cause of Allah as 
dead, rather are they alive with their 
Lord, being provided for’, He said: 
We asked about that and he said: 
Their souls are in the insides of green 
birds having lanterns suspended from 
the Throne, roaming freely in Paradise 
where they please, then taking shelter 
in those lanterns. So their Lord cast a 
glance at them“ and said: Do you wish 
for anything? They said: What shall we 
wish for when we roam freely in 
Paradise where we please? And thus 
did He do to them three times. When 
they saw that'they would not be spared 
from being asked [again], they said: O 
Lord, we would like for You to put back 
our souls into our bodies so that we 


1. An alternative reading. 

2. Qur?an, Chapter 3, Verse 169. 

3. Le. the Prophet. 

4. i.e. at those who had been killed in the cause of Allah. 


108 


OCI OT SRI 
ور اساھ نروب‎ 


AE:‏ فا 
عں مسر وی ٠‏ ل 
So ~2 r‏ 


O NNE EG 
: عن هلو الأية‎ 


ص 


2 وو 
ولا تسين الذين قتلوا في سيل الله 

ء0 ا و N‏ ور 2 0 ا ٍ 
أمُواتا بل أحياء عند رهم بُرْرّقون € قال : 


ما إلا قن سانا عن ذلك فقال“ : 
ەس و 0 ê o‏ 0 
» ارواحهم في جوف طير خضر› ها 
اويل عة باعش . تمرح ِن اة حَْث 
و قا ا اال ا 
الا راطلاا فال ع ار 


2 


2 3 

2 ا ي a‏ 0 , هر ۾ م د 
م و م0 0 ا ۹ EE‏ 
ين الجنة حيث شيئنا ؟ ففعل ذلك بهم ثلاث 
م 3 n‏ 2 ۴و Roy o‏ و » af‏ 
مرات . فلما راوا انم لن بتركوا مِن أن 

و e‏ 2 م بر و و و وون اه ار 
نالو ب الوا یا ریت چ برد ان ترد ار ا 


-() يعنى النبي صلى الله عليه وسلم . انظر النووي : (شرح صحيح مسلم).ج ٤‏ ص 0۵۰ , 
109 


might fight for Your sake once again. 
And when He saw that they were not in 
need of anything they were let be. 


It was related by Muslim (also by at-Tirmidhî, 


an-Nasã?î1 and Ibn Majah). 


HF #% 
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sS ا و‎ 
E 


رواه مسلم ( وكذلك الترمذي والنسائي وابن ماجه ) . 
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ر 


HADITH 28 
ا‎ 


On the authority of Jundub ibn “Abdullah (may 
Allah be pleased with him ), who said that the Messenger 
of Allah (may the blessings and peace of Allah be upon 
him) said: 


There was amongst those before 
you a man who had a wound. He was in 
[such] anguish that he took a knife and 
made with it a cut in his hand, and the 
blood did not cease to flow till he died. 
Allah the Almighty said: My servant 
has himself forestalled Me; I have 
forbidden him Paradise. 


It was related by al-Bukharî. 
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د "0 ره u‏ ےک چ پک سے 
TEES‏ 
t1‏ ایا کے ا 


م ۾ الود ر 


عن جندب بن عبد الله a‏ الله عه قال فال مرل الل 


فليا و 
کان فن کان ٦‏ کم جل به 


ےا 


› فحَربا يده‎ Sa ج فجزع‎ 
EE RN E i 


م 


رای ن ع 


وى ل 


رواه البخارى ۰ 


)١(‏ رقا الدم : جف رانفطع بعد جريائه. 
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HADITH 29 


On the authority of Abü Hurayrah (may Allah be 
pleased with him) that the Messenger of Allah (may the 
blessings and peace of Allah be upon bim) said: Allah the 


Almighty says: 
My faithful servant’s reward from 
Me, if I have taken to Me his best friend 
from amongst the inhabitants of the 
world and he has then borne it 
patiently for My sake, shall be nothing 
less than Paradise. 


It was related by al-Bukharı. 


RR # 
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AEE 


ت Jar‏ 
عن ا هريرة > ري الله عه 


ت ا 2 


يد عليه وَسَلّم »قال : 


EO E 


» ا الله ا ما لعبدی الزن 
ینوی جراء » إذا بصت صَفيةُ ِن آهل 


الد ا ا ا 
رواه البخارى. 
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HADITH 30 


On the authority of Abü Hurayrah (may Allah be 
pleased with him ), who said that the Messenger of Allah 
(may the blessings and peace of Allah be upon him) said: 
Allah (mighty and sublime be He) said: 


If My servant likes to meet Me, I 
like to meet him; and if he dislikes to 
meet Me, I dislike to meet him. 
It was related by al-Bukharî and 
Malik. 
A Prophetic version by Muslim which clarifies the 
meaning of the above Sacred Hadith reads: 


On the authority of ‘A°ishah (may Allah be pleased 
with her ), who said that the Messenger of Allah (may the 
blessings and peace of Allah be upon him) said: 


He who likes to meet Allah, Allah 
likes to meet him; and he who dislikes 
to meet Allah, Allah dislikes to meet 
him. 

I said: O Prophet of Allah, is it 
because of the dislike of death, for all of 
us dislike death? He said: 


It is not so, but rather it is that 
when the believer is given news of 
116 


AZ "f? 
EIDE 
ر ر ا ر‎ 


ف 


‫َ E Aer ao 


عن ابي هبر » ري الله عن » E‏ 
درل قال 
« قال الله عر وجل : إذا أَحَبٌ عَبْدِى 
لقائيءأَحببْت لِقاءَهٌ . وإذا كه لقائي» رهت 
لقاءه » . 
رواه البخاري ومالك . 


وني رواية لمسلم .» توضح معنى الحديث 7 : 


ت 


عن عَائشة ٠‏ رضي الله عَنْهًا » فلت : قال رول اللَو» صَلّى 


الا عله ل 


٣ 
0 


U 
من کر ! لقا الأ . کر الله ِقاءه . قلت : با‎ 
ا آكراهية الوت ؟ فكلا َكل‎ 


الموت. قال ليس كذلك. وَلَكن لمرن اذا بش 


(1) رواية مسلم ليس فيها إسناد إلى الله قعالى؛ والحديث بهذه اليئة وارد في الترمذى والنسائى أيضاً . 
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Allah’s mercy, His approval and His 
Paradise, he likes to meet Allah and 
Allah likes to meet him; but when the 
unbeliever is given news of Allah’s 
punishment and His displeasure, he 
dislikes to meet Allah and Allah 
dislikes to meet him. 


FFX 
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ہے ر 


2 4 ٤ e. 2 “° 

برحمة الله ورضوانه وجنيه » أحب لقاء الله › 
E E N OE‏ 
حب الله لقاءه وان الكافِر اذا ینن بعذاب 
ر rap‏ ود َو So.‏ 

الله وسحظه» کره لقاء الله ٤‏ وکره الله لقاءه ٠‏ 


¥ 
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HADITH 31 


ل ل ا 


On thé authority of Jundub (may Allah be 
pleased with him ), who said that the Messenger of 
Allah (may the blessings and peace of Allah be 
upon him ) related: 


A man said: By Allah, Allah will 
not forgive So-and-so. At this Allah the 
Almighty said: Who is he who swears 
by Me that I will not forgive So-and-so? 
Verily I have forgiven So-and-so and 
have nullified your [own good] deeds' 
(or as he said [it]) 


It was related by Muslim. 


### 


1. A similar Hadith, which is given by Abü Dawüd, indicates that 
the person referred to was a godly man whose previous good 
deeds were brought to nought through presuming to declare that 
Allah would not forgive someone’s bad deeds. 

2. A formula employed to cover the possibility that there might be 
some minor variation in the wording. 
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> ف ي 2 
SFE‏ 
7 ان ر ا 3 ٤‏ 


ار الله . صل اله عليه سم . 
a‏ 0 رجلا قال: والله لا بز الم لفلان» 
ون الله الى قال : من ذا انی بنا عل 

أن لا أغفر لفان . فإئي قذ عفرت إفلانِ . 


E‏ ملف ي اى ا 
رواه مسلم . 


#R# 


() يالى : يلف . 
(۲) وفي رواية لأبي داید ٠‏ ما یدل على أن الرجل الذي تألى على الله ألا يغفر لفلانء كان بجتهداً في 
العبادة. ولكن الله أحبط عمله لتأليه على الله بعدم المخفرة . 
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HADITH 32 


On the authority of Abü Hurayrah (may Allah be 
pleased with him) from the Prophet (may the blessings 
and peace of Allah be upon him), who said: 


A man sinned greatly against 
himself and when death came to him 
he charged his sons, saying: When I 
have died, burn me, then crush me and 
scatter [my ashes] into the sea, for, by 
Allah, if my Lord takes possession of 
me, He will punish me in a manner in 
which He has punished no one [else]. 
So they did that to him. Then He said 
to the earth: Produce what you have 
taken —and there he was! And He said 
to him: What induced you to do what 
you did? He said: Being afraid of You, 
O my Lord (or he said: Being 
frightened of You') and because of 
that He forgave him. 


It was related by Muslim (also by al-Bukhãrî, 
an-Nasa”1 and Ibn Mãjah). 


1. An alternative wording. 
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وص uA uN A‏ 
ر تاد دوي 
و س 4 e‏ و سے 2 


عن آبي هُريرة ري الله نة عن النبي » صلى الله عله 
ولم » قال : 
E‏ ھ ا ل e‏ ل 
» سرف رجل على تفه » فلما حضره 
ر ھر َ a‏ ٍِ و هة 
اموت أوْصَى بيه » فقال : إذا أا مت 


‌ 


و‌ اک 2 و 

فأحرقوني » ثم اسحقوني » ٿم روني في 
غذابا فاا عليه عدا فعاو ذلك ت فال 
لِلأرض_ :ادى ما أحَذت . فاذا هُوْقَائِم » فقال 


رواه مسلم ( وكذلك البخاري والنسائي وابن ماجه ) . 


)۱( أي قال الله تمالى . 
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HADITH 33 


On the authority of Abü Hurayrah (may Allah be 
pleased with him) that the Prophet (may the blessings 
and peace of Allah be upon him), from among the things 
he reports from his Lord (mighty and sublime be He ), is 


that he said: 


A servant [of Allah’s] committed a 
sin and said: O Allah, forgive me my 
sin. And He (glorified and exalted be 
He) said: My servant has committed a 
sin and has known that he has a Lord 
who forgives sins and punishes for 
them. Then he sinned again and said: 
O Lord, forgive me my sin. And He 
(glorified and exalted be He) said: My 
servant has committed a sin and has 
known that he has a Lord who forgives 
sins and punishes for them. Then he 
sinned again and said: O Lord, forgive 
me my sin. And He (glorified and 
exalted be He) said: My servant has 
committed a sin and has known that he 
has a Lord who forgives sins and 
punishes for sins. Do what you wish, for 
I have forgiven you. 


It was related by Muslim (also by al-Bukharî). 
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لرن ك ن دب 
٤‏ کپ 
4 ر وو ر 


عن ای رر م ر ال ع ن ا فل ال ع 


ولم فا کی کن ر عر وجل 2 فال 


E a a »‏ 
لي ڏئبي ٬فقال‏ بار الى ا 6 
داف ان راء ال وا 
په . ثم عاد فلب . فقال : أي رب ٠‏ افر 
ل ذبي » فقال تارك وعالى : عبوي اذتتَ 
E‏ 
اد فأذئب » فال : أي رب اغفر ر لي 
ذنبي» فقال تبارك وعالی : انب عَبِْى ذبا 
عَم أن لَه ربا REE‏ 


I O E 


رواه مسلم ( وكذلك البخاری ) . 
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HADITH 34 


On the authority of Anas (may Allah be pleased 
with him), who said: I heard the Messenger of Allah 
(may the blessings and peace of Allah be upon him ) say: 
Allah the Almighty said: 


O son of Adam, so long as you call 
upon Me and ask of Me, I shall forgive 
you for what you have done, and Ishall 
not mind. O son of Adam, were your 
sins to reach the clouds of the sky and 
were you then to ask forgiveness of Me, 
I would forgive you. O son of Adam, 
were you to come to Me with sins 
nearly as great as the earth and were 
you then to face Me, ascribing no 
partner to Me, I would bring you 
forgiveness nearly as great as it’. 


It was related by at-Tirmidhî (also by Ahmad ibn 
Hanbal). Its chain of authorities is sound. 


1. i.e. asthe earth, meaning that Allah will forgive in like measure to 
man’s sins. 
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SEET 
رن ر ت ورت‎ 


م ي 9ر 


عن أسن › رصي الله عله »قال ٭ سيعت رسول الله صلى 
الله عليه وسلم » قول : 


قال الله تحال + يا أين آم 4اك ما 
ل ا ا 
E E‏ 
إك لو يني بقراب الأرض حَطًايا تم يني 


2 3 ا ae‏ 3 
لا تشرك بى شيئا » لاتبتك بقرًاا معْفِرة » . 


رواه الترمذي ( وكذلك أحمد ) وسنده حسن' . 


)١(‏ انظر الألباني :(الأحاديث الصحيحة )حدیث رقم ۱۲۷ . ج ۱ ص ۳۹ - النروي : (رياض 
الصالحن) باب الاستغفار. حديث ۱۸۷١‏ . 
127 


HADITH 35 


On the authority of Abû Hurayrah (may Allah be 
pleased with him ), who said that the Messenger of Allah 
(may the blessings and peace of Allah be upon him) said: 


Our Lord (glorified and exalted be 
He) descends each night to the earth’s 
sky when there remains the final third 
of the night, and He says: Who is 
saying a prayer to Me that I may 
answer it? Who is asking something of 
Me that I may give it him? Who is 
asking forgiveness of Me that I may 
forgive him? 
It was related by al-Bukharî (also by Muslim, 

Malik, at-Tirmidhi and Abü Dãwüd). 


In a version by Muslim the Hadith ends with the 
words: 


And thus He continues till [the 
light of ] dawn shines. 


ا 
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اتنا اس 
رصا رر سسا ر انوب 


کی ای ها ی الله عه أن رول الل عاي الله عه 
E‏ 
» « قزل ربا , تبا ا ليل 
ب ا e‏ 
يسالني عطي ؟ من ر ستغفرني اغ ل ؟( 
رواه البخاري ( وكذلك مسلم ومالك والترمذي وأبو داود ). 
5 رواية لمسلم زيادة : 


لا ال کل ا 


4 al ak 
ê f 


HADITH 36 


On the authority of Anas (may Allah be 


pleased with him) from the Prophet (may the 
blessings and peace of Allah be upon him), who 


sald: 


The believers will gather together 
on the Day of Resurrection and will 
say: Should we not ask [someone] to 
intercede for us with our Lord? So they 
will come to Adam and will say: You 
are the Father of mankind; Allah 
created you with His hand and He 
made His angels bow down to you and 
He taught you the names ofeverything, 
so intercede for us with your Lord so 
that He may give us relief from this 
place where we are. And he will say: I 
am not in a position [to do that] — and 
he will mention his wrongdoing and 
will feel ashamed and will say: Go to 
Noah, for he is the first messenger that 
Allah sent to the inhabitants of the 
earth. So they will come to him and he 
will say: I am not in a position [to do 
that] — and he will mention his having 
requested something of his Lord about 


SLE 
٤ س“‎ 7 


Sor 


ن ان ب وال ع ع را ع ا 


a 
6:1 


« َع اليتون بم القامةٍ يوون : لو 
استشفعًنا الى ربن فاون ادم و 
أت ابو الئاس ٠‏ قك الله يّدو » سج لَك 
E‏ کل َء ٠‏ قاشع تا 
عند ربك نی پریحنا م فن مکانتا هدا 
فقول ١‏ شت اكم - يدر َة . 


يتخي - أثنوا وحا ؛ فاه أول سول عه 
الله إلى هل الأزرض انو يرن a‏ 
شام بود کر سول ر به الین له به 


ع 


() إشارة إلى مفهوم قوله تعالى : وئادى توح رَبهُ فقال رب إن أي من أهلي ون وَعْدَك الق 
نت أحكم الحاكمين × قال با وح إل لس ين أهلك إِلد عمل عَبْر صتالح, فلا سنال ما لس 
لَك يه عِلْم إئي أعِظّك أن َون يِن الجايلين Ç‏ هو ٤1 ٤0: ١١‏ . 
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which he had no [proper] knowledge', 
and he will feel ashamed and will say: 
Go to the Friend of the Merciful”. So 
they will come to him and he will say: I 
am not in a positon [to do that]. Go to 
Moses, a servant to whom Allah talked 
and to whom He gave the Torah. So 
they will come to him and he will say: I 
am not in a position [to do that] —and 
he will mention the taking of a life other 
than for a life, and he will feel ashamed 
in the sight of his Lord and will say: Go 
to Jesus, Allah’s servant and 
messenger, Allah’s word and spirit. So 
they will come to him and he will say: I 
am not in a position [to do that]. Go to 
Muhammad (may the blessings and 
peace of Allah be upon him), a servant 
to whom Allah has forgiven all his 


1. This is a reference to the Quran, Chapter 11,Verses 45 and 46, 
in which Noah asks the Almighty to save his son from the Flood 
and is told that his son is not a righteous person and that he,Noah, 
should not expect him to be saved merely because he is his son. 
2. i.e. Abraham. 

3. This is a reference tothe Qur?ãn, Chapter 28, Verses 15 and 16, 
where it is told how Moses, coming to the help of one of his 
followers who is fighting with another man, strikes the other man, 
who dies from the blow. 
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َ 0~ 6 ر 2 2 م و 
فيستحيي- : ا لیل 
راو رو 0 ك ر ا 


بدا ل اله اخم السوراة فاو 


قول ا - يدر قل الس 2 


ف فيشتحيي من رَه - فقول : 
عِیسّی» عبد الله د ورسولة ٠‏ وكلمة الله 


و رم 


فيانو » فقول ١‏ ست هناكم » انو ا 


- صلٰیالله عليه ولم - عبدا عفر الله ما دم 


. أي إبراهيم عليه السلام‎ )١( 


(۴) إشارة الى قتل موسى عليه السلام رجلا منعدوه كان 


يقتتل مع رجل من شيعته ( سورة 


, ) ١١ ١١ : ۲۸ القصص‎ 
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wrongdoing, past and future. So they 
will come to me and J shall set forth to 
ask permission to come to my Lord, 
and permission will be given, and when 
I1 shall see my Lord I shall prostrate 
myself. He will leave me thus for such 
time as it pleases Him, then it will be 
said [to me]: Raise your head. Ask and 
it will be granted. Speak and it will be 
heard. Intercede and your intercession 
will be accepted. So I shall raise my 
head and praise Him with a form of 
praise that He will teach me. Then I 
shall intercede and He will set me a 
limit [as to the number of people], so I 
shall admit them into Paradise. Then I 
shall return to Him, and when I shall 
see my Lord [I shall bow down] as 
before. Then I shall intercede and He 
will set me a limit [as to the number of 
people]. So I shall admit them into 
Paradise. Then Ishall return for a third 
time, then a fourth, and I shall say: 
There remains in Hell-fire only those 
whom the Qur’ãn has confined' and 
who must be there for eternity. 


1. i.e. those referred to in the Qur? ãn as" abiding therein for ever”. 
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2 
ان ل م و 


ونت سادا دي تا قا الله . 


يقال : رفع اسك وسل عط قل بع . 


سے ص 
م . 


وأشفع شفع فارع راسي ٠ء‏ مده بتحمي 
بعلمب . تم أشفع فيد لي حدا » فاذخلهم 


EN‏ اليه ا فاع 
ساجداً]) ٤ي‏ الفح فد لي حَدا 
فيم الحنة. ثم أعُودالتال ةم اع لرا : 
فقول : ا بي في لار إلا من حبَسَة 


ر م 
القرا > ووجب عليه الخلود ».۰ 


(1) ما بين القوسين مضاف من رواية أخرى للبخاري ( كتاب الرقاق : باب صفة الجنة والنار ) 
لتوضيح السياق.. والمعنى أن الرسول صلى الله عليه وسلم بقع ساجداً مثلما صنع من قبل, 
(۲) قال أبو عبد الله البخارى : ( إلا من حبسه القران ) يعني قول اله تعالى : #خالدين 
يها . 
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It was related by al-Bukharî (also by Muslim, 


at-Tirmidhî, and Ibn Mãjah). 


Another version by al-Bukharı adds: 
The Prophet (may the blessings and peace of Allah 


be upon him) said: 


There shall come out of Hell-fire he 
who has said: There is no god but Allah 
and who has in his heart goodness 
weighing a barley-corn; then there 
shall come out of Hell-fire he who has 
said: There is no god but Allah and who 
has in his heart goodness weighing a 
grain of wheat; then there shall come 
out of Hell-fire he who has said: There ts 
no god but Allah and who has in his heart 
goodness weighing an atom. 


RR # 
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رواه البخارى ( وكذلك مسلم والترمذی وابن ماجه ) . 
وف رواية أخرى للہبخاری زيادة هي : 


قال النبي صل الله عليه وسم تخر 


Go 
C 
&. 
۰ 
e 
کک‎ 
١ 
C> 
Gor, 
E 
E 


و وي تو 


الختا نة م ع من الارن 
قال : لا إل إلا الله ء كان في لبه ما يرن 


من الخيرذرة » . 


f ê $ 


ر 


HADITH 37 


ت ا 


On the authority of Abü Hurayrah (may Allah 
be pleased with him ), who said that the Messenger 
of Allah (may the blessings and peace of Allah be 
upon him) said: Allah said: 


I have prepared for My righteous 
servants what no eye has seen and no 
ear has heard, nor has it occurred to 
human heart. Thus recite if you wish': 
And no soul knows what joy for 


them? has been kept hidden.’ 


It was related by al-Bukhaãrî, Muslim, at-Tirmidhî 
and Ibn Majah. 


#XR # 


1. The words"Thus recite if you wish” are those of Abü Hurayrah. 
2. i.e. the inhabitants of Paradise. 
3. Qurãn: Chapter 32, Verse 17. 
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ر للا ت و ادوب 
2 1 0 


عن أبي هريرةء رضي الله عن ۽ قال E‏ زول الله . 
صل الله علب ونل : 


« قال الله : أعْدَذَث لعبادى الصَّاليين ما 
لا عن رات . وا أن معت »َا حمر على 
لب قر » . فافراوا إن شیش : ¥ فلا نعل 
فس ا 


رواه البخاري ومسلم والترمذي وابن ماجه . 


FF * 


)١(‏ هذه الجملة ( فاقراوا إن شئتم ) من كلام أبي هریرة کا ورد في رواية أخرى للبخارى 
(۲) السجدة ۲ :۱۷ , 
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HADITH 38 


On the authority of Abü Hurayrah (may Allah 
be pleased with him ), from the Messenger of Allah 
(may the blessings and peace of Allah be upon 
him), who said: 

When Allah created Paradise and 
Hell-fire, He sent Gabriel to Paradise, 
saying: Look at it and at what I have 
prepared therein for its inhabitants. He 
said:" So he came to it and looked at it 
and at what Allah had prepared 
therein for its inhabitants. He said': So 
he returned to Him and said: By Your 
glory, no one hears of it without 
entering it. So He ordered that it be 
encompassed by forms of hardship’, 
and He said: Return to it and look at 
what I have prepared therein for its 
inhabitants. He said:' So he returned to 
it and found that it was encompassed 
by forms of hardship. Then he returned 
to Him and said: By Your glory, I fear 
that no one will enter it. He said:G o to 


I. ie. the Prophet. 
2. The Arabic word used here is makûrih, the literal meaning of 
which is “things that are disliked”. In this context it refers to 
forms of religious discipline, positive and negative, that man 
usually finds onerous. 


140 


SEES 
» هھ‎ 2 4 
ك ساس 74 رت 2 ور‎ 


کی ابی ھر د ی ال ع و ی رل الله ل ال ا 


لقال 


ولاو الل اة وا ا 
جبْريل إلى الجنة » فقا : انظ إلبها ‏ إلى ما 
أعدَذْت لأَهُلِها فيها . قال : فجَاءَهَا َبَظَرَ البْهّا 
إلى ما أعدٌ الله لأهْلهًا فيها . قال : َرَج 
E E e‏ 
دخلا فام نپا فحفت بالمکارو؛ فقال : ارجم 
لاا ا ا ا يا فا 
قال : قَرْجّع إلَبْهاء فاذا هي قد حُفّت 
أن لا يذْخُلها أحَد قال : اذْمَب إلى الثار 


Hellfire and look at it and at what I 
have prepared therein for its 
inhabitants, and he found that it was in 
layers, one above the other. Then he 
returned to Him and said: By Your 
glory, no one who hears of it will enter 
it. So He ordered that it be 
encompassed by lusts. Then He said: 
Return to it. And he returned to it and 
said: By Your glory, I1 am frightened 
that no one will escape from entering 
1t. 


It was related by at-Tirmidhî, who said that it was a 
good and sound Hadith (also by Abü Daãwüd and 
an-Nasa?1). 


X#R# 
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انظ إلبْها » وإلى ما أعْدَذْت لأهُلهافيها . فإذا 
هي يركب بها فضا » َرَج اله » فقا : 
ورك لا بسع رها أُحَد فيذْخُلها . فام ها 
فحفت بالشهوات . فقال : ازجع إليها » فرَجَع 
إلها » قال : ويك لقذ حَثريت أن لا يجو 
رواه الترمذى وقالحديث حسن صحيح .( وكذلك أو داود 
والنسائي ) . 


KF FF 
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e‏ ا 


HADITH 39 


ا 


On the authority of Abü Saîd al-Khudri (may 
Allah be pleased with bim) from the Prophet (may the 
blessings and peace of Allah be upon him), who said: 


Paradise and Hell-fire disputed 
together, and Hellfire said: In me are 
the mighty and the haughty. Paradise 
said: In me are the weak and the poor. 
So Allah judged between them, 
[saying]: You are Paradise, My mercy; 
through you I show mercy to those I 
wish. And you are Hell-fire, My 
punishment; through you I punish 
those I wish, and it is incumbent upon 
Me that each of you shall have its fill. 


It was related by Muslim (also by al-Bukharî and 
at-Tirmidhî). 
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یر بن وك دب 


ر رجو ل 


عَن ابي سعيڊ الندري ءَي الله عند . عن اللي صل اله 


« احتَجت اة والار. فقالت الار: 
oF,‏ قر ر ر 
في الجبّارون والمتكبرون . وقالت المجلة : فِي 
ضحَفاءُ الاس ومَساكيهُمففَصَى الله ينها : 
ا اه ی ات بق اا و 
الا ر عاي اعات بك ت اا 
علي مرها « . 


رواه مسلم ( وكذلك البخاری والترمذى ) . 


2 2 
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HADITH 40 


On the authority of Abü Saîd al-Khudrî (may 
Allah be pleased with him), who said that the Prophet 
(may the blessings and peace of Allah be upon him) said: 


Allah will say to the inhabitants of 
Paradise: O inhabitants of Paradise! 
They will say: O our Lord, we present 
ourselves and are at Your pleasure, and 
goodness rests in Your hands. Then He 
will say: Are you contented? And they 
will say: And how should we not be 
contented, O Lord, when You have 
given to us that which You have given 
to no one else of Your creation? Then 
He will say: Would you not like Me to 
give you something better than that? 
And they will say: O Lord and what 
thing is better than that? And He will 
say: Ishall cause My favour to descend 
upon you and thereafter shall never be 
displeased with you. 


It was related by al-Bukharî (also by Muslim and 
at-Tirmidh1). 
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> 2 2 کے س 
ایر دعوب 
ر کو ی 7 ره 7 


عن أبي عيبر الخذري . ري الله عة .قال قال التي 
صانى الله عليه وسل : 
« إن الله قول لهل لوال 
الحنَّة . قيقولون : لبك بنا وسعديك والخیر 
ف ل ر و 
یا لتا لا نی با رب .قد أعطيتنا ما لم عط 
اا اك a‏ ألا أغطيكم أفْضَل 
يِن ذلك ؟ فيقولونٍ کک 
مِنْ ذلك ؟ فيقول :جل لک رضوان 
RE‏ 
رواه البخاري ( وكذلك مسلم والترمذى ) 


F#R# 
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40/41 


42/43 


44/45 


48/49 


50/51 


52/53 


56/57 


58/59 


62/63 


INDEX - فهر‎ 


أطراف الأحاديث أو عباراتها المتميزة رقم الحدیث 


Hadith No. Opening words or distinguishing phrase 


لماقض الله الخلى.. 
When Allah decreed the Creation..‏ 


The son of Adam denied Me.. 
.. اصبح من عبادي مؤمن بي وکافر‎ 
This morning one of My servants became.. 


.. بسب پنو ادم الدهر‎ 
Sons of Adam inveigh against.. 


أا اعت الشی نكا 
I am so self-sufficient.‏ 

اول الان ی غ2 

The first of people against whom.. 
.. بعجب ربك من راعي غنم‎ 

Your Lord delights at a shepherd... 
.. من صلى صلاة لم يقرا فيها بام القران‎ 

A praycr performed by someone.. 
.. إن أول ما يحاسب به العبد‎ 


T'he first of his actions.. 
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70/711 


74/15 


78/79 


80/81 


82/83 


88/9 


92/93 


94/95 


96/97 
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رقم الحعدیث 


Hadith No. 


Fasting is Mine. 
Spend, O son of Adam.. 
.. حوسب رجل ممن کان قبلکم‎ 


A man from.. those who were before you.. 


.. فجاءه رجلان : أحدهما يشكو العيلة‎ 
„. and there came to him two men.. 
.. إن له تبارك وتعالى ملائكة‎ 
Allah.. has angels.. 
.. أ عند ظن عبدې بي‎ 
I am as My servant thinks I am.. 
.. إن الله كتب الحسنات‎ 
Allah has written down the good deeds. 
.. ا عبادي : إني حرمت الظلم‎ 
O My servants, I have forbidden oppression.. 
.. ا آبن آدم : مرضت فلم تعدني‎ 
O son of Adam, I fell ill.. 


الكبرياء ردائي a‏ 


` Pride is My cloak.. 


تنفتح أبواب الجنة .. 


The gates of Paradise will be opened.. 


نلاثة أنا خصمهم .. 


There are three whose adversary I shall be.. 


10 


14 


15 


16 


17 
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98/99 


100/101 


102/103 


104/105 


106/107 


108/109 


112/113 


114/115 


116/117 


120/121 


122/123 


124/125 


رقم الحديٹ 


Hadith No. 


لاق امد ي 
Let not anyone of you belittle himself.‏ 
Where are those who love one another...‏ 
إن الله إذا أحب عبدا .. 
If Allah has loved a servant..‏ 
من عادی ل ولیا 2 
Whosoever shows enmity..‏ 
إن أغبہط أولیائى عندی .. 
Truly of those devoted to Me..‏ 
ارواحهم في جوف طير خضر .. 
Their souls are in the insides of green birds..‏ 
کان فیمن کان قبلکم رجل به جرح .. 
There was .. a man who had a wound..‏ 
ما لعبدی الؤمن عندی جزاء .. 
My faithful servant's reward..‏ 
If My servant likes to meet Me..‏ 
من دا انی تال عل + 
Who is he who swears by Me..‏ 


أسرف رجل على نفسه .. 


A man sinned greatly against himself. 


.. اذنب عبد ذنبا‎ 
ı\ servant of Allah's committed a sin.. 
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140/141 
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146/147 


رقم الحديث 


Hadith No. 
O son of Adam, so long as you call upon Me.. 

بتنزل ربنا تبارك وتعالى كل ليلة .. 35 
Our Lord.. descends each night..‏ 

36 لو آستشفعنا إلى ربنا..‎ 
Should we not ask someonc to intercede for us.. 

37 . أعددت لعبادی الصالىين‎ 
I have prepared for My righteous servants.. 

38 لما خلق الله الحنة والنار..‎ 
When Allah created Paradise and Hell-fire.. 

39 احتجت الجنة والنار..‎ 
Paradise and Hell-fire disputed together.. 

إن اه يقول لأهل الجنة .. 


Allah will say to the inhabitants of Paradise. 
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